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INTRODUCTION

The Spectre of Ideology
SavojZizek

| Critiqueof |deology, today?

By way of a simple reflection on how the horizon of historical
imagination is subjected to change, we find ourselves in medias res,
compelled to accept the unrelenting pertinence of the notion of
ideology. Up to a decade or two ago, the system production-nature
(man's productive-exploitative relationship with nature and its re-
sources) was perceived as a constant, whereas everybody was busy
imagining different forms of the socia organization of production and
commerce (Fascism or Communism as alternatives to liberal capital-
ism); today, as Frediic Jameson perspicaciously remarked, nobody
serioudy considers possible alternatives to capitdism any longer,
wnereas popular imagination is persecuted by the visons of the
forthcoming 'breakdown of nature', of the stoppage of al life on earth
- it seems easier to imagine the 'end of the world' than a far more
modest change in the mode of production, asif liberal capitalism isthe
'real’ that will somehow survive even under conditions of a global
ecologicd catastrophe .... One can thus categoricaly assert the
existence of ideology qua generative matrix that regulates the relation-
ship between visble and non-visible, between imaginable and non-
imaginable, aswel as thechangesin this relationship.

This matrix can be easily discerned inthedialectics of ‘ol d' and 'new’,
when an event that announces a wholly new dimension or epoch is
(mis)perceived as the continuation of or return to the past, or — the
opposite case— when an event that is entirely inscribed in the logic of
the existing order is (mis)perceived as a radical rupture. The supreme
example of the latter, of course, isprovided by thosecritics of Marxism
who (mis)perceive our late-capitalist society as a new social formation
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2 MAPPING IDEOLOGY

no longer dominated by the dynamics of capitalism as it was described
by Marx. | norder to avoid thisworn-out example, however, let usturn
to the domain of sexudity. One of today's commonplaces is that
so-cdled 'virtual' or 'cyber' sex presents a radical break with the past,
since in it, actual sexua contact with a 'real other' is losing ground
againgt masturbatory enjoyment, whose sole support isavirtual other—
phone-sex, pornography, up to computerized ‘'virtual sex' .... The
Lacanian answer to thisis that first we have to expose the myth of 'real
sex' dlegedly possible 'before’ the arrival of virtual sex: Lacan's thesis
that 'there is no sexua relationship' means precisaly that the structure
of the 'real' sexud art (of the act with a flesh-and-blood partner) is
already inherently phantasmic—the 'real’ body of the other serves only
as a support for our phantasmic projections. In other words, 'virtual
sex' in which aglove simulates the stimuli of what we see on the sci een,
and so0 on, is not a monstrous distortion of real sex, it smply renders
manifest its underlying phantasmic structure.

An exemplary case of the opposite misperception is provided by the
reaction of Western libera intellectuals to the emergence of new states
in tlu* process of thedisintegration of real Socialism in Eastern Europe:
they (mis)perceived this emergence as a return to the nineteenth-
cenlui y tradition of the nation-state, whereas what we are actualy
dealing with is the exact opposite: the 'withering-away' of the tra-
ditiotiiil nation-state based upon the notion of the abstract citizen
identified with the congtitutional legd order. In order to characterize
this :iew state of things, Etienne Baibar recently referred to the old
Marxian phrase Esgibt keinen Soat in Europa—therenolonger existsa
propci state in Europe. The old spectre of Leviathan parasitizing on
the /shmxwelt of society, totalizing it from above, is more and more
eroded from both sides. On the one hand, there are the new emerging
ethnic < ommunities -although some of them are formaly constituted
as sovereign states, they are no longer states in the proper modern-age
EuroH:an sense, sincethey did not cut the umbilical cord between state
and € link: community. (Paradigmatic here is the case of Russia, in
which locad mafias already function as a kind of parallel power
structure.) On the other hand, there are the multiple transnational
links, from multinational capital to mafia cartels and inter-state
politicd communities (European Union).

There are two reasons for this limitation of state sovereignty, each of
which is in itsdf compelling enough to justify it: the transnational
character of ecologica criss and of nuclear threat. This eroding of
state authority from both sides is mirrored in the fact that today the
basii political antagonism is that between the universalist ‘cosmopoaliti-
ca' liberal democracy (standing for the force corroding the state from
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above) and the new 'organic' populism-communitarianism (standing
for the force corroding the state from below). And— as Balibar pointed
out yet again® - this antagonism is to be conceived neither as an
external opposition nor as the complementary relationship of the two
poles in which one pol e balances the excess of itsopposite (in the sense
that, when we have too much universalism, alittle bit of ethnic roots
gives people the feeling of belonging, and thus stabilizes the situation),
but in a genuinely Hegelian sense — each pole of the antagonism is
inherent to its opposite, so that we stumble upon it at the very moment
when we endeavour to grasp the opposite pole for itsdf, to post it 'as
such'.

Because of thisinherent character of the two poles, one should avoid
the liberal-democratic trap of concentrating exclusively on the horri-
fying facts and even more horrifying potentials of what is going on
today in Russa and some other ex-Communist countries: the new
hegemonic ideology of 'Eurasism’ preaching the organic link between
community and the state as an antidote to the corrosive influence of the
‘Jewish' principle of market and socia atomism, orthodox national
imperialism as an antidote to Western individualism, and so on. In
order to combat these new forms of organicist populism effectively one
must, as it were, turn the critica gaze back upon oneself and submit to
critical scrutiny liberal-democratic universalism itsdf— what opens up
the space for the organicist populism is the week point, the 'falsity’, of
this very universalism.

These same examples of the actuaity of the notion of ideology,
however, adso render clear the reasons why today one hastens to
renounce the notion of ideology: does not the critique of ideology
involve a privileged place, somehow exempted from the turmoils of
socid life, which enables some subject-agent to perceive the very
hidden mechanism that regulates socia vishility and non-visibility? Is
not the daim that we can accede to this place the most obvious case of
ideology? Consequently, with reference to today's state of epistemo-
logical reflection, is not the notion of ideology self-defeating? So why
should we cling to a notion with such obviously outdated epistemologi-
ca implications (the relationship of 'representation’ between thought
and reality, etc.)? Is not its utterly ambiguous and elusive character in
itsdf a aufficient reason to abandon it? 'Ideology’ can designate
anything from a contemplative attitude that misrecognizes its depen-
dence on socid reality to an action-orientated set of beliefs, from the
indispensable niedium in which individuals live out their relationsto a
socia structure to fase ideas which legitimate a dominant politica



4 MAPPING IDEOLOGY

power. It seemsto pop up precisaly when weattempt to avoid it, while it
fails to appear where one would clearly expect it to dwell.

When some procedure is denounced as 'ideological par excellence,
one can be sure that its inversion is no less ideologica. For example,
among the procedures generally acknowledged as 'ideologica' is
definitely the eternalization of some historically limited condition, the
act of discerning some higher Necessity in a contingent occurrence
(from the grounding of male domination in the 'nature of things' to
interpreting AIDS as a punishment for the sinful life of modern man;
or, a amoreintimate level, when we encounter our 'true love, it seems
as if this is what we have been waiting for dl our life, as if, in some
mysteriousway, al our previouslife hasled to thisencounter . . .): the
senseless contingency of the rea is thus 'internalized’, symbolized,
provided with Meaning. Is not ideology, however, aso the opposite
procedure of failing to notice the necessity, of misperceiving it as an
insgnificant contingency (from the psychoanalytic cure, in which one
of the main forms of the analysand's resistance is hisinsistence that his
symptomatic dip of tongue was a mere lapse without any signification,
up to the domain of economics, in which the ideological procedurepar
excellenceis to reduce the criss to an external, ultimately contingent
occurrence, thus failing to take note of the inherent logic of the system
that begets the crigs)? In this precise sense, ideology is the exact
opposite of internalization of the external contingency: it resides in
externalization of the result of an inner necessity, and the task of the
critique of ideology here is precisely to discern the hidden necessity in
what appears as amere contingency.

The mogt recent case of a Smilar inversion was provided by the way
Western media reported on the Bosnian war. The first thing that
strikes the eye is the contrast to the reporting on the 1991 Gulf War,
where we had the standard ideologica personification:

Instead of providing information on socid, palitical or religious trends and
antagonisms in Irag, the media ultimately reduced the conflict to a quarrel
with Saddam Hussein, Evil Personified, the outlaw who excluded himself
from thecivilized international community. Even morethan thedestruction
of Irag's military forces, the true aim wa* presented as psychological, asthe
humiliation of Saddam who wasto 'lose face'. In the case of the Bosnian war,
however, notwithstanding isolated cases of the demonization of the Serbian
president Milosevic, the predominant attitude reflects that of a quasi-
anthropological observer. The mediaoutdo one another in giving us lessons
on theethnic and religious background of the conflict; traumas hundredsof
years old are being replayed and acted out, so that, in order to understand
the roots of the conflict, one has to know not only the history of Yugodavia,
but the entire history of the Bakans from medievd times. ... In the
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Bosnian conflict, itistherefore not possible smply to take sides, one can only
patiently try to grasp the background of this savage spectacle, dien to our
civilized sysem of values.... Yet this opposite procedure involves an
ideological mydtification even more cunning than the demonization of
Saddam Hussein.?

In what, precisely, consists this ideological mydtification? To put it
somewhat crudely, the evocation of the ‘complexity of circumstances
serves to deliver us from the responsibility to act. The comfortable
attitude of a distant observer, the evocation of the alegedly intricate
context of religious and ethnic struggles in Balkan countries, is hereto
enable the West to shed its responsibility towards the Balkans - that is,
to avoid the bitter truth that, far from presenting the case of an
eccentric ethnic conflict, the Bosnian war isadirect result of the West's
failure to grasp the politica dynamic of the disintegration of Yugo-
davia, of the West's silent support of'ethnic cleansing'.

In the domain of theory, we encounter a homologous reversal
apropos of the 'deconstructionist' problematization of the notion of the
subject's guilt and personal responsibility. The notion of a subject
morally and criminaly fully 'responsible’ for his acts clearly serves the
ideologica need to conceal the intricate, always-already operative
texture of historico-discursive presuppositions that not only provide
the context for the subject's act but dso define in advance the
co-ordinates of its meaning: the system can function only if the cause of
its malfunction can belocated in the responsible subject's 'guilt'. One of
the commonplaces of the leftigt criticism of law isthat the attribution of
personal responsibility and guilt relieves us of the task of probing into
the concrete circumstances of the act in question. Suffice it to recall the
moral-mgjority practice of attributing a mora qualification to the
higher crime rate among African Americans (‘crimina dispositions,
'moral insengitivity', etc.): thisattribution precludes any analysis of the
concrete ideological, political and economic conditions of African
Americans.

Is not thislogic of 'putting the blame on the circumstances’ however,
taken to its extremes, self-defeating in so far as it necessarily leads to
the unforgettable - and no less ideological - cynicisn of Brecht's
famouslinesfrom his Threepenny Opera: "Wir waren gut anstatt so roh,
doch die Verhaltnisse, se sind nicht so!" (Wewould be good instead of
being so rude, if only the circumstances were not of thiskind’)? In other
words, are we, the speaking subjects, not always-aready engaged in
recounting the circumstances that predetermine the space of our
activity?

A more concrete example of the same undecidable ambiguity is
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provided by the standard 'progressive' criticism of psychoanaysis. The
reproach here is that the psychoanaytic explanation of misery and
psychic suffering through unconscious libidina complexes, or even via
a direct reference to the 'death drive', renders the true causes of
destructiveness invishle. This critique of psychoanalysis found its
ultimate theoretical expression in the rehabilitation of the idea that the
ultimate cause of psychic trauma is rea childhood sexua abuse: by
introducing the notion of the phantasmic origin of trauma, Freud
dlegedly betrayed the truth of his own discovery.® Instead of the
concreteanalysis of external, actual socid conditions— the patriarchal
family, its role in the totality of the reproduction of the capitalist
system, and so on - we are thus given the story of unresolved libidinal
deadlocks; instead of the analysis of socid conditions that lead to war,
we are given the 'death drive'; instead of the change of socid relations,
asolution issought in theinner psychic change, inthe'maturation' that
should qudify usto accept socid redlity asit is. In this perspective, the
very gtriving for socia change is denounced as an expression of the
unresolved Oedipus complex ... . Is not this notion of arebel who, by
way of his ‘irrational’ resistance to socid authority, acts out his
unresolved psychic tensions ideology at its purest? However, as
Jacqueline Rose demonstrated,® such an externalization of the cause
into 'socid conditions isno lessfdse, in so far asit enablesthe subject to
avoid confronting the real of his or her desire. By means of this
externalization of the Cause, the subject is no longer engaged in what is
happening to him; he entertains towards the traumaa smple external
relationship: far from stirring up the unacknowledged kernel of his
desire, the traumatic event disturbs his balance from outside.

Theparadox in dl these casesisthat the stepping out of (what we experience
as) ideologyistheveryformof our endlavementtoit. T heoppositeexampl eof
non-ideology which possesses dl the standard features of ideology is
provided by the roleof NeuesForumin ex-East Germany. Aninherently
tragic ethical dimension pertainstoits fate: it presents apoint at which
an ideology ‘takesitsdf literally' and ceasesto function asan ‘objectively
cynical' (Marx) legitimization of existing power relations. Neues Forum
consisted of groups of passionate intellectuals who 'took socidism
serioudy' and were prepared to risk everything in order to destroy the
compromised system and replace it with the Utopian 'third way'
beyond capitalism and 'redly existing' socialism. Their sincere belief
and insstence that they were not working for the restoration of
Western capitalism, of course, proved 10 be nothing but an insubstan-
tia illusion; we could say, however, that precisely as such (asathorough
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illusion without substance) it wasstricto sensunon-ideological: itdid not
'reflect’, in an inverted-ideologica form, any actual relations of power.

The theoretical lesson to be drawn from this is that the concept of
ideology must be disengaged from the 'representationalist' problem-
atic: ideology hasnothingtodowith 'illusion’, with amistaken, distorted
representation of its socid content. To put it succinctly: a political
standpoint can be quite accurate ('true’) as to its objective content, yet
thoroughly ideological; and, vice versa, the idea that a politica
standpoint gives of its socid content can prove totally wrong, yet there
is absolutely nothing ‘ideological’ about it. With regard to the ‘factua
truth', the position of Neues Forum —taking the disintegration of the
Communist regime as the opening-up of a way to invent some new
form of socid space that would reach beyond the confines of capitalism
- was doubtlessillusory. Opposing Neues Forumwere forceswho put al
their bets on the quickest possible annexation to West Germany—that is
to say, of their country's inclusion in the world capitaist system; for
them, the people around Neues Forum were nothing but a bunch of
heroicdaydreamers. Thisposition proved accurate—yetit wasnonethe
lessthoroughlyideological. Why? The conformist adoption of the West
German model implied an ideological bdief in the unproblematic,
non-antagonistic functioning of the late-capitalist 'socia state', whereas
the first stance, athough illusory as to its factual content (its ‘enunci-
ated"), attested, by means of its 'scandal ous' and exorbitant position of
enunciation, to an awareness of the antagonism that pertains to late
capitdism. Thisisoneway to conceive of the Lacanian thesisaccording
to which truth has the structure of afiction: in those confused months
of the passage of'really existing sociaism' into capitalism, thefictionofa
‘third way' was the only point at which social antagonism was not obliterated.
Herein lies one of the tasks of the 'postmodern’ critique of ideology: to
designate the elements within an existing socid order which - in the
guise of fiction', that is, of 'Utopian’ narratives of possible but failed
aternative histories - point towards the system's antagonistic char-
acter, and thus 'estrange’ us to the self-evidence of its established
identity.

Il Ideology: the Spectral Analysis of a Concept

In dl these ad hoc analyses, however, we have aready practicized the
critique of ideology, while our initial question concerned the concept of
ideology presupposed in this practice. Up till now, we have been
guided by a 'spontaneous’ pre-comprehension which, although it led
us to contradictory results, is not to be underestimated, but rather
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explicated. For example, we somehow implicitly seem to know what is
'no longer' ideology: as long as the Frankfurt School accepted the
critique of political economy as its base, it remained within the
co-ordinates of the critique of ideology, whereas the notion of
'instrumental reason' no longer appertains to the horizon of the
critique of ideology - 'instrumental reason’ designates an attitude that
is not smply functiona with regard to socid domination but, rather,
serves as the very foundation of the relationship of domination.® An
ideology isthus not necessarily 'false': astoits positive content, it can be
'true’, quite accurate, since what redly matters is not the asserted
content as such but the way this content is related to the subjective position
implied by its own process of enunciation. We are within ideological space
proper the moment this content — 'true’ or ‘false' (if true, so much the
better for the ideologica effect) — is functional with regard to some
relation of socid domination (‘power’, 'exploitation’) in an inherently
non-transparent way: the very logic oflegitimizing the relation ofdomination
must remain concealed ifit is to be effective. In other words, the starting
point of the critique of ideology has to be full acknowledgement of the
factthat itiseadly possibletolieintheguiseoftruth. When, for example,
some Western power intervenes in a Third World country on account
of violations of human rights, it may wdl be 'true' that in this country
the most elementary human rights were not respected, and that the
Western intervention will effectively improve the human rights record,
yet such alegitimization nonethe lessremains ‘'ideological’ in so far as it
fals to mention the true motives of the intervention (economic
interests, etc.). The outstanding mode of this 'lying in the guise of
truth' today is cynicism: with a disarming frankness one ‘admits
everything', yet this full acknowledgement of our power interests does
not in any way prevent us from pursuing these interests— the formula
of cynicim is no longer the classc Marxian 'they do not know it, but
they aredoingit’; it is'they know very wdl what they aredoing, yet they
are doing it'.

How, then, are we to explicate this implicit pre-comprehension of
ours? How are we to pass from doxato truth? Thefirst approach that
offers itsdf is, of course, the Hegelian historical-diaectical trans-
position of the problem into its own solution: instead of directly
evaluating the adequacy or 'truth’ of different notions of ideology, one
should read this very multitude of the deter minations ofideol ogy as theindex of
different concrete historical situations - that is, one should consider what
Althusser, in his sdlf-critical phase, referred to as the 'topicality of the
thought', the way a thought is inscribed into its object; or, as Derrida
would have put it, theway the frame itsdf is part of the framed content.

When, for example, Leninism—Stdinism suddenly adopted the term
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‘proletarian ideology' in the late 1920s in order to designate not the
‘distortion’ of proletarian consciousness under the pressure of bour-
geois ideology but the very 'subjective’ driving force of proletarian
revolutionary activity, this shift in the notion of ideology was dtrictly
correlative to the reinterpretation of Marxism itself as an impartia
‘objective science, as a science that does not in itsdf involve the
proletarian subjective position: Marxism first, from a neutral distance
of metalanguage, ascertains the objective tendency of history towards
Communism; then it elaborates the 'proletarian ideology' in order to
induce the working class to fulfil its historicadl mission. A further
example of such a shift is the already mentioned passage of Western
Marxism from Critique of Political Economy to Critique of Instrumen-
tal Reason: from LukacssHistoryand ClassConsciousnessandtheearly
Frankfurt School, where ideological distortion is derived from the
‘commodity form', to the notion of Instrumental Reason which is no
longer grounded in aconcrete socid reality butis, rather, conceived as
a kind of anthropological, even quasi-transcendental, primordial
constant that enables usto explain the socid reality of domination and
exploitation. This passage is embedded in the transition from the
post-World War | universe, in which hope in the revolutionary
outcome of the crisis of capitalism was ill dive, into thedoubletrauma
of the late 1930s and 1940s: the 'regression’ of capitalist societies into
Fascism and the 'totalitarian’ turn of the Communist movement.'
However, such an approach, although it is adequate at its own level,
can easly ensnare usin historicist relativism that suspendstheinherent
cognitive value of the term 'ideology' and makes it into a mere
expression of socid circumstances. For that reason, it seems preferable
to begin with a different, synchronous approach. Apropos of religion
(which, for Marx; was ideology par excellence), Hegel distinguished
three moments: doctrine, belief, and ritual; one is thus tempted to
dispose the multitude of notions associated with the term 'ideology'
around these three axes: ideology as a complex of ideas (theories,
convictions, beliefs, argumentative procedures); ideology in its exter-
nality, that is, the materiality of ideology, ldeological State Appar-
atuses; andfinally, the most elusive domain, the 'spontaneous’ ideology
at work at the heart of socia 'reality’ itsdf (it ishighly questionableif the
term 'ideology’ isat al appropriateto designate thisdomain— hereit is
exemplary that, apropos of commodity fetishism, Marx never used the
term ‘ideology®). Let us recal the case of liberalism: liberdism is a
doctrine (developed from Locke to Hayek) materialized in rituals and
apparatuses (free press, elections, market, etc.) and active in the
'spontaneous’ (sdf-) experience of subjects as 'free individuas. The
order of contributionsin this Reader follows thisline that, grosso modo,
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fits the Hegelian triad of In-itself — For-itself — In-and-For-itself.° This
logico-narrative reconstruction of the notion of ideology will be
centred on the repeated occurrence of the already mentioned reversal
of non-ideology into ideology — that is, of the sudden awareness of how
the very gesture of stepping out of ideology pulls us back into it.

1. So, to begin with, we haveideology 'in-itself: theimmanent notion of
ideology as a doctrine, a composite of ideas, beliefs, concepts, and so
on, destined to convince us of its 'truth’, yet actually serving some
unavowed particular power interest. The mode of the critique of
ideology that correspondstothisnotionisthat of symptomal reading: the
aim of the critique isto discern the unavowed bias of the officid text via
itsruptures, blanks and dips— to discern in 'equality and freedom'’ the
equality and freedom of the partnersin the market exchange which, of
course, privileges the owner of the means of production, and so on.
Habermas, perhaps the last great representative of this tradition,
measures the distortion and/or falsity of an ideological edifice with the
standard of non-coercive rational argumentation, a kind of 'regulative
ideal' that, according to him, inheres in the symbolic order as such.
Ideology is a systematicaly distorted communication: atext in which,
under the influence of unavowed socid interests (of domination, etc.),
agap separates its 'officid’, public meaning from its actual intention —
that is to say, in which we are dealing with an unreflected tension
between the explicit enunciated content of the text and its pragmatic
presuppositions.”

Today, however, probably the most prestigious tendency in the
critique of ideology, onethat grew out of discourse anaysis, inverts this
relationship: what the tradition of Enlightenment dismisses as a mere
disturbance of 'normal' communication turns out to be its positive
condition. The concrete intersubjective space of symbolic communi-
cation isalways structured by various (unconscious) textual devicesthat
cannot be reduced to secondary rhetoric. What we are dealing with
hereis not acomplementary move to the traditional Enlightenment or
Habermasian approach but its inherent reversal: what Habermas
perceives as the step out of ideology is denounced here as ideology par
excellence. In the Enlightenment tradition, 'ideology’ stands for the
blurred (fadsg) notion of reality caused by various 'pathological’
interests (fear of death and of natural forces, power interests, etc.); for
discourse analysis, the very notion of an access to reality unbiased by
any discursive devices or conjunctions with power is ideological. The
'zero level' of ideology condgts in (mis)perceiving a discursive for-
mation as an extra-discursive fact.
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Already in the 1950s, in Mythologies, Roland Barthes proposed the
notion of ideology as the 'naturalization' of the symbolic order-that is,
as the perception that reifies the results of discursive procedures into
properties of the 'thing itself. Paul de Man's notion of the'resistance to
(deconstructionist) theory' runs along the same lines: 'deconstruction'
met with such resistance because it 'denaturalizes’ the enunciated
content by bringing to the light of day the discursive procedures that
engender evidence of Sense. Arguably the most elaborate version of
this approach is Oswald Ducrot's theory of argumentation”; although
it does not employ the term ‘ideology’, itsideologico-critical potential is
tremendous. Ducrot's basic notion is that one cannot draw aclear line
of separation between descriptive and argumentative levels of lan-
guage: there is no neutral descriptive content; every description
(designation) is already a moment of some argumentative scheme;
descriptive predicates themselves are ultimately reified-naturalized
argumentative gestures. Thisargumentative thrust relies on topoi, on
the '‘commonplaces that operate only as naturalized, only in so far as
we apply them in an automatic, ‘unconscious way — a successful
argumentation presupposes the invishility of the mechanisms that
regulate its efficiency.

One should adso mention here Michd Pecheux, who gave a strict
linguistic turn to Althusser's theory of interpellation. His work is
centred on the discursive mechanisms that generate the 'evidence' of
Sense. That isto say, one of thefundamental stratagems of ideology is
the reference to some self-evidence — ‘Look, you can see for yourself
how things arel!'. 'Let the facts speak for themselves' is perhaps the
arch-statement of ideology — the point being, precisely, that facts never
'speak for themselves but are dways made to speak by a network of
discursive devices. Suffice it to recall the notorious anti-abortion film
TheSlent Scream— we 'see’ afoetuswhich 'defendsitself, which 'cries,
and soon, yet what we 'don't see' in thisvery act of seeing isthat we'see’
al this against the background of a discursively pre-constructed space.
Discourse analysis is perhaps at its strongest in answering this precise
question: when a racist Englishman says 'There aie too many Pakis
tanison our streets!’, how -fromwhat place—does he 'se€' this- that is, how
is his symbolic space structured so that he can perceive the fact of a
Pekistani strolling along a London street as a disturbing surplus? That
is to say, here one must bear in mind Lacan's motto that nothing is
lackinginthereal: every perception of alack or asurplus (‘not enough of
this, 'too much of that') alwaysinvolvesasymbolicuniverse.”

Lagt but not least, mention should be made here of Ernesto Laclau
and his path-breaking approach to Fastism and populisn., whose
main theoretical result is that meaning does not inhere in elements of
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an ideology as such - these elements, rather, function as 'free-floating
signifiers whose meaning is fixed by the mode of their hegemonic
articulation. Ecology, for example, is never ‘ecology assuch’, itisaways
enchained in a specific series of equivalences: it can be conservative
(advocating the return to balanced rural communities and traditional
ways of life), etatist (only a strong state regulation can save us from the
impending catastrophe), socidist (the ultimate cause of ecological
problems resides in the capitalist profit-orientated exploitation of
natural resources), liberd-capitdist (one should include the damage to
the environment in the price of the product, and thus leave the market
to regulate the ecological balance), feminist (the exploitation of nature
fdlows from the mae attitude of domination), anarchic sdf-
managerial (humanity can survive only if it reorganizesitsdf into small
sdf-reliant communities that live in balance with nature), and so on.
The point, of course, is that none of these enchainments is in itself
'true’, inscribed in the very nature of the ecological problematic: which
discourse will succeed in 'appropriating' ecology dependson the fight
for discursive hegemony, whose outcome is not guaranteed by any
underlying necessity or 'natural alliance'. The other inevitable conse-
guence of such a notion of hegemonic articulation is that etatist,
conservative, socidigt, and so on, inscription of ecology does not
designate a secondary connotation that supplements its primary
'literal' meaning: as Derrida would have put it, this supplement
retroactively (re)defines the very nature of 'literal' identity - a
conservative enchainment, for example, throws a specific light on the
ecologica problematic itsdf (‘due to his fase arrogance, man forsook
hisroots in the natural order', etc.).

2. What follows is the step from 'in-itself to ‘for-itself, to ideology in its
ctherness-externalization: the moment epitomized by the Althusserian
notion of ldeologicad State Apparatuses (ISA) that designate the
material existence of ideology in ideological practices, rituas and
institutions.” Religious belief, for example, is not merely or even
primarily an inner conviction, but the Church as an ingtitution and its
rituals (prayer, baptism, confirmation, confession . . .) which, far from
being a mere secondary externalization of the inner belief, stand for the
very mechanismsthat generateit. When Althusser repeats, after Pascal :
'Act asif you believe, pray, kneel down, and you shall believe, faith will
arrive by itsdf, he delineates an intricate reflective mechanism of
retroactive 'autopoetic' foundation that far exceeds the reductionist
assertion of (he dependence of inner belief on external behaviour.
That isto saw the implicit logic jf hisargument is. kneel down and you
shall believe that you knelt down because of your belief — that is,
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your following the ritual is an expression/effect of your inner belief; in
short, the 'external’ ritual performatively generates its own ideologica
foundation.”®

What we encounter here again is the 'regression' into ideology at the
very point where we apparently step out of it. In this respect, the
relationship between Althusser and Foucault is of special interest. The
Foucauldian counterparts to ldeological State Apparatuses are the
disciplinary procedures that operate at the level of 'micro-power' and
designate the point at which power inscribesitselfinto the body directly,
bypassing ideology —for that precise reason, Foucault never uses the
term 'ideology' apropos of-these mechanisms of micro-power. This
abandoning of the problematic of ideology entails a fatal weakness of
Foucault's theory. Foucault never tires of repeating how power
congtitutes itsdf 'from below', how it does not emanate from some
unigque summit: thisvery semblance of a Summit (the Monarch or some
other embodiment of Sovereignty) emerges as the secondary effect of
the plurality of micro-practices, of the complex network of their
interrelations. However, when he is compelled to display the concrete
mechanism of this emergence, Foucault resorts to the extremely
suspect rhetoric of complexity, evoking the intricate network of lateral
links, left and right, up and down ... aclear case of patching up, since
one can never arrive a Power this way — the abyss that separates
micro-procedures from the spectre of Power remains unbridgeable.
Althusser's advantage over Foucault seems evident: Althusser pro-
ceeds in exactly the opposite direction — from the very outset, he
conceives these micro-procedures as parts of the |SA; that isto say, as
mechanisms which, in order to be operative, to 'seize' the individual,
adways-dready presuppose the massive presence of the dtete, the
transferential relationship of the individual towards state power, or —
in Althusser's terms - towards the ideologica big Other in whom the
interpellation originates.

This Althusserian shift of emphasis from ideology 'in-itself to its
material existencein the ISA proved its fecundity in a new approach to
Fascism; Wolfgang Fritz Haug's criticism of Adorno isexemplary here.
Adorno refuses to treat Fascism as an ideology in the proper sense of
the term, that is, as 'rational legitimization of the existing order'.
So-cdled 'Fascist ideology' no longer possesses the coherence of a
rational construct that cals for conceptual analysis and ideologico-
critica refutation; ihat is to say, it no longer functions as a 'lie
necessarily experienced as truth' (the sign of recognition of a true
ideology). 'Fascist ideology' isnot taken seriously even by its promoters;
its status is purely instrumental, and ultimately relies on externa
coercion.’® In his response to Adorno, however, Haug'’ triumphantly
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demonstrates how this capitulation to the primacy of the doctrine, far
from implying the 'end of ideology’, asserts the founding gesture of the
ideologica as such: the cdl to unconditional subordination and to
‘irrational’ sacrifice. What liberal criticism (mis)perceives as Fascism's
wesknessisthevery resort of itsstrength: within the Fascist horizon, the
very demand for rational argumentation that should provide grounds
for our acceptance of authority is denounced in advance as an index of
the liberal degeneration of the true spirit of ethical sacrifice— as Haug
puts it, in browsing through Mussolini's texts, one cannot avoid the
uncanny feding that Musolini had read Althusser! The direct
denunciation of the Fascist notion of the ‘community-of-the-people
[Volksgemeinschaft]' as a deceptive lure that conceals the redlity of
domination and exploitation failsto take noteof the crucial fact that this
Volksgemei nschaftwasmaterializedinaseriesof ritual sandpractices(not
only mass gatheringsand parades but a so large-scalecampaignsto hel p
thehungry, organized sportsand cultural activitiesfor theworkers, etc.)
whichperformativelyproducedtheeffectof Vol ksgemeinschaft. ™

3. In the next step of our reconstruction, this externalization is, as it
were, 'reflected into itself: what takes place is the disintegration,
sdf-limitation and self-dispersal of the notion of ideology. Ideology is
no longer conceived as a homogeneous mechanism that guarantees
socid reproduction, as the 'cement* of society; it turns into a Witt-
gensteinian ‘family' of vaguely connected and heterogeneous pro-
cedureswhosereach isstricdy localized. Along these lines, thecritiques
of the so-cdled Dominant Ideology Thesis (DIT) endeavour to
demonstrate that an ideology either exerts an influence that is crucial,
but constrained to some narrow socid stratum, or its role in socid
reproduction is marginal. At the beginnings of capitalism, for ex-
ample, the role of the Protestant ethic of hard work as an end-in-itself,
and so on, was limited to the stratum of emerging capitalists, whereas
workers and peasants, as wdl as the upper classes, continued to obey
other, more traditional ethical attitudes, so that one can in no way
attribute to the Protestant ethic the role of the 'cement’ of the entire
socid edifice. Today, in late capitalism, when the expansion of the new
mass media in principle, a least, enables ideology effectivdly to
penetrate every pore of the socid body, the weight of ideology as such
isdiminished", individuals do not act asthey do primarily on account of
their beliefs or ideological convictions- that is to say, the system, for the
most part, bypasses ideology in its reproduction and relies on economic
coercion, legd and state regulations, and so on.™

Here, however, things get blurred again, sincethe moment we take a
closer look at these allegedly extra-ideological mechanismsthat regulate
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socid reproduction, we find ourselves knee-deep in the aready
mentioned obscure domain in which reality is indistinguishable from
ideology. What we encounter here, therefore, is the third reversa of
non-ideology into ideology: dl of a sudden we become aware of a
For-itsdf of ideology at work in the very In-itself of extra-ideological
actuality. First, the mechanisms of economic coercion and legd
regulation aways 'materialize’ some propositions or beliefs that are
inherently ideological (the criminal law, for example, involves a belief
in the personal responsibility of the individual or the conviction that
crimes are a product of socid circumstances). Secondly, the form of
consciousness that fits late-capitalist 'post-ideological' society — the
cynical, 'sober attitude that advocates liberal 'openness’ in the matter
of'opinions' (everybody is freeto bdlieve whatever she or he wants; this
concerns only his or her privacy), disregards pathetic ideologica
phrases and follows only utilitarian and/or hedonistic motivations -
stricto sensu remains an ideological attitude: it involves a series of
ideological presuppositions (on the relationship between ‘values and
'real lifé, on personal freedom, etc.) that are necessary for the
reproduction of existing socia relations.

What thereby comes into sight is a third continent of ideologica

phenomena: neither ideology qua explicit doctrine, articulated convic-
tions on the nature of man, society and the universe, nor ideology in its
material existence (institutions, rituals and practices that give body to
it), but the elusive network of implicit, quasi-'spontaneous’ presuppo-
sitions and attitudes that form an irreducible moment of the repro-
duction of non-ideological' (economic, legal, political, sexual...)
practices.®® The Marxian notion of'‘commodity fetishism' is exemplary
here: it designates not a (bourgeois) theory of palitical economy but a
series of presuppositions that determine the structure of the very 'real’
economic practice of market exchange - in theory, acapitalist clingsto
utilitarian nominalism, yet in his own practice (of exchange, etc.) he
follows ‘theological whimsies and acts as a speculative idealist. .
For that reason, a direct reference to extra-ideological coercion (of the
market, for example) isanideol ogical gesturepar excellence themarket
and (mass) mediaare dialectically interconnected;? we livein a'society
of the spectacle’ (Guy Debord) in which the media structure our
perception of redlity in advance and render redlity indistinguishable
from the "aestheticized' image of it.

Il The Spectreand the Real of Antagonism

Isour final outcome, therefore, the inherent impossibility of isolating a
reality whose consistency is not maintained by ideological mechanisms,
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a redlity that does not disintegrate the moment we subtract from it its
ideologica component? Therein resides one of the main reasons for
progressive abandonment of the notion of ideology: this notion
somehow grows 'too strong', it begins to embrace everything, inclusive
of the very neutral, extra-ideological ground supposed to provide the
standard by means of which one can measure ideologica distortion.
That isto say, is not the ultimate result of discourse andyss that the
order of discourse as such isinherently ‘'ideological'?

Let us suppose that at some political meeting or academic confer-
ence, we are expected to pronounce some profound thoughts on the
sad plight of the homeless in our big cities, yet we have absolutely no
idea of their actual problems— the way to save face is to produce the
effect of'depth’ by means of a purely forma inversion: 'Today, one
hears and reads a lot about the plight of the homeless in our cities,
about their hardship and distress. Perhaps, however, this distress,
deplorable as it may be, is ultimately just a sign of some far deeper
distress—of the fact that modern man no longer has a proper dwelling,
that he is more and more a stranger in his own world. Even if we
constructed enough new buildings to house all homeless people, the
truedistress would perhaps be even greater. The essence of homeless-
ness is the homelessness of the essence itsdf; it resides in the fact that,
in our world thrown out of joint by the-frenetic search for empty
pleasures, thereis no home, no proper dwelling, for the truly essential
dimension of man.'

Thisforma matrix can be applied to an infinite multitude of themes
— say, distance and proximity: "Today, modern mediacan bring events
from the farthest part of our earth, even from nearby planets, close to
us in a slit second. Does not this very al-pervasive proximity,
however, remove us from the authentic dimension of human exist-
ence? |s not the essence of man more distant from us than ever today?
Or the recurrent motif of danger: 'Today, one hears and reads a lot
about how the very surviva of the human race is threatened by the
prospect of ecologica catastrophe (the disappearing ozone layer, the
greenhouse effect, etc.). The true danger, however, lies elsewhere:
what is ultimately threatened is the very essence of man. As we
endeavour to prevent the impending ecologica catastrophe with
newer and newer technologica solutions (‘environment-friendly' aero-
sols, unleaded petrol, etc.), we are in fact smply adding fud to the
flames, and thus aggravatingthethreat to the spiritual essenceof man,
which cannot be reduced to a technological animal.'

The purely formal operation which, in al these cases, brings about
the effect of depth is perhapsideology at its purest, its'elementary cell’,
whose link to the Lacanian concept of the Master-Signifier is not
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difficult to discern: the chain of 'ordinary' signifiers registers some
positive knowledge about homelessness, whereas the Master-Signifier
stands for 'the truly essentia dimension' about which we need not
make any positive clam (for that reason, Lacan designates the
Master-Signifier the 'srgnifier without signified’). This formal matrix
bears witness in an exemplary way to the self-defeating power of a
formal discourse analysis of ideology: its weakness resides in its very
strength, sinceit is ultimately compelled to locate ideology in the gap
between the 'ordinary' signifying chain and the excessve Magter-
Signifier that is part of the symbolic order as such.

Here, however, one should be careful to avoid the last trap that
makes us side into ideology under the guise of stepping out of it. That
isto say, when we denounce as ideological the very attempt to draw a
clear line of demarcation between ideology and actual readlity, this
inevitably seemsto impose the conclusion that the only non-ideological
position is to renounce the very notion of extra-ideological reality and
accept that al wearedealing with are symboalic fictions, the plurality of
discursive universes, never 'reality’ - such a quick, slick 'postmodern’
solution,however ,isideol ogypar excellence.tall hingesonourpersisting
in this impossible position: although no clear line of demarcation
separates ideology from reality, although ideology isalready at work in
everything we experience as 'redlity’, we must none the less maintain
the tension that keeps the critique of ideology alive. Perhaps, following
Kant, we could designate this impasse the 'antinomy of critico-
ideological reason': ideology is not al; it is possible to assume a place
that enabl esustomaintai nadistancefromit, but thisplacefromwhichone
can denounce ideology must remain empty, it cannot be occupied by any
positively deter minedreality- themoment weyield tothistemptation, we
are back in ideology.

How are we to specify this empty place? Perhaps we should take asa
starting point the thread that runs through our entire logico-narrative
reconstruction of the notion of ideology: it is as if, a every stage, die
same opposition, the same undecidable alternative Inside/Outside,
repeats itself under adifferent exponent. First, thereis the split within
ideology 'in-itself: on the one hand, ideology stands for the distortion
of rational argumentation and insight due to the weight of the
'pathological’ external interests of power, exploitation, and so on; on
the other, ideology resides in the very notion of a thought not
permeated by some non-transparent power strategy, of an argument
that does not rely upon some non-transparent rhetorical devices. . ..
Next, thisvery externality splitsinto an 'inner externality' (thesymbolic
order, i.e. the decentred discursive mechanisms thai generate Mean-
ing) and an 'external externality' (the ISA and socid rituals and
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practices that materialize ideology) — the externality misrecognized by
ideology is the externality of the 'text' itself as well as the externality of 'extra-
textual' social reality. Findly, this 'extra-textual' socid redlity itsdf is
split into the institutional Exterior that dominates and regulates the
life of individuals 'from above' (1SA), and ideology that is not imposed
by the ISA but emerges 'spontaneoudly’, ‘from below', out of the
extra-institutional activity of individuals (commodity fetishism) — to
give it names, Althusser versus Lukacs. This opposition between ISA
and commodity fetishism— betweenthemateriality that always-al ready
pertainsto ideology assuch (material, effective apparatuses which give
body toideology) and ideology that always-already pertainsto materiality as
such (to the socid actudlity of production) — is ultimately the oppo-
sition between State and Market, between the external superior
agency that organizes society 'from above' and society's 'spontaneous
self-organization.

This opposition, whose first philosophical manifestation is provided
by the couple of Plato and Aristotle, finds its last expression in the
guise of the two modes of cynical ideology: ‘consumerist', post-
Protestant, late-capitalist cynicism, and the cynicism that pertained to
the late 'real Socidism'. Although, in both cases, the sysem functions
only on condition that subjects maintain a cynica distance and do not
'take serioudy' the ‘officid’ values, the difference is remarkable; it
turns upside down the doxa according to which late capitalism, as a
(formally) 'free' society, relies on argumentative persuasion and free
consent, 'manipulated’ and fabricated as it may be; whereas Socialism
resorted to the raw force of 'totalitarian’ coercion. It is as if in late
capitalism ‘words do not count’, no longer oblige: they increasingly
seem to lose their performative power; whatever one says is drowned
in the genera indifference; the emperor is naked and the media
trumpet forth this fact, yet nobody seems redly to mind — that is,
people continue to act as if the emperor is not naked. . . .

Perhaps the key feature of the symbalic economy of the late 'real
Socialism' was, on the contrary, the almost paranoiac beliefin the power
of the Word - the state and the ruling party reacted with utmost ner-
vousness and panic at the dightest public criticism, as if some vague
critical hints in an obscure poem published in a low-circulation liter-
ary journal, or an essay in an academic philosophical journal, pos-
sessed the potential capacity to trigger the explosion of the entire
socidist system. Incidentally, this feature renders 'red Sociaism'
almost sympathetic to our retrospective nostalgic view, since it bears
witness to the legacy of the Enlightenment (the belief in the socid effi-
cacy of rational argumentation) that survived in it. This, perhaps, was
why it wes possible to undermine 'real Socialism' by means of peaceful
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civil society movements that operated at the levd of the Word - belief
in the power of the Word was the system's Achilles heel .

The matrix of dl these repetitions, perhaps, is the opposition
between ideology as the universe of 'spontaneous’ experience [vecu]
whose grip we can break only by means of an effort of scientific
reflection, and ideology as a radicaly non-spontaneous machine that
distorts the authenticity of our life-experience from outside. That isto
sy, what we should adways bear in mind is that, for Marx, the
primordial mythologica consciousness of the pre-class society out of
which later ideologies grew (true to the heritage of German classicism,
Marx saw the paradigm of this primordial socid consciousness in
Greek mythology) is not yet ideology proper, although (or, rather,
precisely because) it is immediately vecu, and although it is obvioudy
‘wrong', 'illusory’ (it involves the divinization of the forces of nature,
etc.); ideology proper emergesonly with the division of labour and the
class split, only when the 'wrong' ideas lose their 'immediate’ character
and are'elaborated’ by intellectualsin order to serve (to legitimize) the
existing relations of domination - in short, only when the division into
Master and Servant is conjugated with the division of labour itsdf into
intellectual and physical labour. For that precise reason, Marx refused
to categorize commodity fetishism as ideology: for him, ideology was
aways of the stateand, as Engels put it, state itself isthefirst ideologica
force. Inclear contrast, Althusser conceives ideology as an immediately
expei ienced relationship to the universe— as such, it iseternal; when,
following his sdf-critical turn, he introduces the concept of ISA, he
returns in a way to Marx: ideology does not grow out of'life itself, it
comesinto existenceonly in so far as society isregulated by state. (More
precisely, the paradox and theoretica interest of Althusser resides in
his conjugation of the two lines: in its very character of immediately
experienced relationship to the universe, ideology is dways-aready
regulated by the externality of State and its Ideological Apparatuses.)

This tension between 'spontaneity’ and organized imposition intro-
duces a kind of reflective distance into the very heart of the notion of
ideology: ideology is adways, by definition, 'ideology of ideology'.
Suffice it to recdl the disintegration of real Socidism: Socidian was
perceived as the rule of ‘ideologica' oppression and indoctrination,
whereas the passage into democracy-capitalism was experienced as
deliverance from the constraints of ideology — however, was not this
very experience of'deliverance' in the course of which political parties
and the market economy were perceived as 'non-ideological’, as the
'natural state of things', ideological par excellence? Our point isthai
thisfeatureisuniversal: thereisnoideology that does not assert itsdlf by
means of delimiting itsdf from another 'mere ideology’. An individua
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subjected to ideology can never say for himsdf 'l am in ideology’, he
aways requires another corpus of doxa in order to distinguish his own
'true’ position from it.

The first example here is provided by none other than Plato:
philosophica episteme versus the confused doxa of the crowd. What
about Marx? Although he may appear to fdl into this trap (is not the
entire German | deol ogy based on the opposition of ideological chimera
and the study of 'actua life?), things get complicated in his mature
critique of political economy. That isto say, why, precisaly, does Marx
choose the termfetishismin order to designate the 'theol ogical whimsy'
of the universe of commodities? What one should bear in mind hereis
that 'fetishism' is a religious term for (previous) 'false’ idolatry as
opposed to (present) true belief: for theJews, the fetish is the Golden
Cdf; for a partisan of pure spirituality, fetishism designates 'primitive’
superstition, the fear of ghosts and other spectral apparitions, and so
on. And the point of Marx is that the commodity universe provides the
necessary fetishigtic supplement to the ‘officia’ spirituality: it may well
be that the ‘officia" ideology of our society is Christian spirituality, but
its actual foundation is none the less the idolatry of the Golden Cdf,
money.

In short, Marx's point isthat thereis no spirit without spirits-ghosts,
no 'pure’ spirituality without the obscene spectre of 'spiritualized
matter'.> Thefirst to accomplish this step 'from spirit to spirits' in the
guise of the critique of pure spiritual idealism, of its lifeless 'negative'
nihilism, was FW.J. Schelling, the crucial, unjustly neglected philos-
opher of German Idedism. In the dialogue Clara (1810), he drove a
wedge into the smple complementary mirror-relationship between
Inside and Outside, between Spirit and Body, between the ideal and
the real element that together form the living totality of the Organism,
by caling attention to the double surplus that 'sticks out'. On the one
hand, therei sthespiritual el ementofcor poreality: thepresence,inmatter
itsdf, of a non-material but physica element, of a subtle corpse,
relatively independent of time and space, which provides the material
base of our free will (anima magnetism, etc.); on the other hand there
isthecor poreal el ementofspirituality: thematerializationsof thespiritina
kind of pseudo-stuff, in substanceless apparitions (ghosts, living dead).
It is clear how these two surpluses render the logic of commodity
fetishism and of the ISA: commodity fetishism involves the uncanny
‘spiritualization’ of the commodity-body, whereas the ISA materialize
the spiritual, substanceless big Other of ideology.

In his recent book on Marx, Jacques Derrida brought into play the
term 'spectre' in order to indicate this usive pseudo-materiality that
subverts the dassic ontologica oppositions of redlity and illusion, and
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s00n.?° And perhapsit is here that we should look for the last resort of
ideology, for the pre-ideological kernel, the forma matrix, on which
are grafted various ideological formations: in the fact that there is no
reality without the spectre, that thecircle of reality can be closed only by
means of an uncanny spectra supplement. Why, then, is there no
reality without the spectre? Lacan provides a precise answer to this
question: (wha we experience as) redlity is not the 'thing itsdf, it is
aways-aready symbolized, constituted, structured by symbolic mech-
anisms - and the problem resides in the fact that symbolization
ultimately dwaysfails, that it never succeedsin fully ‘covering' thereal,
that it dwaysinvolves some unsettled, unredeemed symbolic debt. This
real (the part of reality that remains non-symbolized) returns in the guise of
spectral apparitions. Consequently, 'spectre’ is not to be confused with
'symbalic fiction', with the fact that reality itself has the structure of a
fiction inthat itissymboalicaly (or, as some sociologists put it, 'socialy’)
constructed; the notions of spectre and (symbolic) fiction are co-
dependent in their very incompatibility (they are'complementary’ in
the quantum-mechanical sense). To put it smply, redlity is never
directly 'itself, it presents itsdf only viaits incomplete-failed symboliz-
ation, and spectral apparitions emerge in this very gap that forever
separates redlity from the real, and on account of which reality has the
character of a (symbolic) fiction: the spectre gives body to that which
escapes (the symbolically structured) reality.?’

The pre-ideological 'kernel' of ideology thus consists of the spectral
apparition that fillsup the hole ofthe real. Thisiswhat all the attempts to
draw a clear line of separation between 'true’ redlity and illusion (or to
ground illuson in redity) fal to take into account: if (what we
experience &) 'redlity’ is to emerge, something has to be foreclosed
fromit—thatisto say, 'redlity’, liketruth, is, by definition, never ‘'whol€'.
What the spectre conceals is not reality but its ‘primordially repressed’, the
irrepresentable X on whose 'repression’ reality itselfisfounded. It may seem
that we havethereby lost our way in speculative murky watersthat have
nothing whatsoever to do with concrete socid struggles — is not the
supreme example of such 'reality', however, provided by the Marxist
concept of classstruggle? The consequent thinking-out of this concept
compels us to admit that there is no class struggle 'in redlity”: 'class
struggle' designates the very antagonism that prevents the objective
(socid) redlity from constituting itself as a self-enclosed whole.”®

True, according to the Marxist tradition, dass struggle is the
'totalizing' principle of society; this, however, does not meanthatitisa
kind of ultimate guarantee authorizing us to grasp society asarational
totality (‘the ultimate meaning of every socid phenomenon is deter-
mined by its position within the class struggl€'): the ultimate paradox of
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the notion of 'class struggle' isthat society is 'held together' by the very
antagonism, splitting, that forever prevents its closure in a harmoni-
ous, transparent, rational Whole — by the very impediment that
undermines every rational totalization. Although ‘class struggle' is
nowheredirectly given asa positiveentity, it nonethelessfunctions, in
its very absence, as the point of reference enabling us to locate every
socid phenomenon - not by relating it to class struggle as its ultimate
meaning (‘transcendental signified) but by conceiving it as (an)other
attempt to conceal and 'patch up' the rift of class antagonism, to efface
itstraces. What we have hereisthe structural-dial ectical paradox of an
effect that existsonly in order to efface the causes ofitsexistence, an effect that
inaway resistsitsown cause.

In other -..eords, dlass struggleis'real’ in the strict Lacanian sense: a
'hitch’, an impediment which gives rise to ever-new symbolizations by
means of which one endeavours to integrate and domesticate it (the
corporatist trandation-displacement of class struggle into the organic
articulation of the 'members' of the 'socid body', for example), but
which simultaneously condemns these endeavours to ultimate failure.
Class struggle is none other than the name for the unfathomabl e limit
that cannot be objectivized, located within the socid totality, sinceit is
itsdf that limit which prevents us from conceiving society as a closed
totality. Or - to put it in yet another way - ‘class struggl€' designates the
point with regard to which 'thereis no metalanguage’: in so far asevery
position within socid totally is ultimately overdttermined by class
struggle, no neutral place is excluded from the dynamics of class
struggle from which it would be possible to locate class struggle within
the socid totality.

This paradoxica status of class struggle can be articulated by means
of the crucial Hegdlian distinction between Substance and Subject. At
the leve of Substance, dass struggle is conditional on the 'objective
socid process; it functions as the secondary indication of some more
fundamenta discord in this process, a discord regulated by positive
mechanisms independent of class struggle (‘class struggle breaks out
when the relations of production are no longer in accordance with the
development of the productive forces).”® We pass to the level of
Subject when we acknowledge that class struggle does not pop up at the
end, as the effect of an objective process, but is dways-dready at work
in the very heart of the objective process itself (capitalists develop
means of production in order to lower the relative and absolute value
of the labour force; the value of the labour force itsdf is not objectively
given but results from the dlass struggle, etc.). In short, itisnot possible
to isolate any 'objective’ socid process or mechanism whose innermost
logic does not involve the 'subjective’ dynamics of dass struggle; or — to
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putitdifferently —thevery'peace’, theabsenceof struggle, isalready aformof
struggle, the (temporal) victory of one of thesidesin the struggle. In so
far as the very invishility of dlass struggle (‘class peace) is aready an
effect of class struggle—that is, of the hegemony exerted by onesidein
the struggle - one is tempted to compare the status of class struggle to
that of the Hitchcockian McGuffin: 'What is class struggle? - The
antagonistic process that constitutes classes and determines their
relationship. - But in our society there is no struggle between the
classes! - You see how it functions!®

This notion of class struggle qua antagonism enables us to contrast
the real of antagonism with the complementary polarity of opposites:
perhaps the reduction of antagonism to polarity is one of the
elementary ideological operations. Sufficeit to recal the standard New
Age procedure of presupposing a kind of natural balance of cosmic
opposites (reason-emotions, active-passive, intellect—intuition, con-
sciousness—unconscious, yin-yang, etc.), and thenof concelving our age
astheagethat laid too much stress upon one of the two poles, upon the
'male principle' of activity-reason - the solution, of course, lies in
re-establishing the equilibrium of the two principles .. ..

The 'progressive' tradition aso bears witness to numerous attempts
to conceive (sexua, dass) antagonism as the coexistence of two
opposed positive entities: from a certain kind of ‘dogmatic’ Marxism
that posits 'their' bourgeois science and ‘our’ proletarian science side by
side, to acertain kind of feminism that posits masculine discourse and
feminine discourse or 'writing' side by side. Far from being 'too
extreme', these attempts are, on the contrary, not extreme enough:
they presuppose as their position of enunciation a third neutral
medium within which the two poles coexist; that is to say, they back
down on the consequences of the fact that there is no point of
convergence, no neutral ground shared by the two antagonistic sexud
or class positions.® As far as science is concerned: science, of course, is
not neutral in the sense of objective knowledge not affected by dass
struggle and at the disposal of dl classes, yet for that very reason it is
one; there are not two sciences, and class struggle is precisdy the
struggle for this one science, for who will appropriateit. Itisthe same
with 'discourse’: there are not two discourses, 'masculine’ and ‘femi-
nine’; thereisonediscourse split from within by the sexual antagonism
-that isto say, providing the 'terrain' on which thebattle for hegemony
takes place.

What is at stake here could also be formulated as the problem of the
status of 'and' as a category. In Althusser ‘and' functions as a precise
theoretical category: when an 'and’ appears in the title of some of his
essays, this little word unmistakably signals the confrontation of some



24 MAPPING IDEOLOGY

general ideologica notion (or, more precisdly, of a neutral, ambiguous
notion that oscillates between its ideologica actuality and its scientific
potentiality) with its specification which tells us how we are to
concretize this notion so that it begins to function as non-ideological, as
a dtrict theoretical concept. 'And' thus splits up the ambiguous starting
unity, introduces into it the difference between ideology and science.
Suffice it to mention two examples. 'ldeology and Ideologica State
Apparatuses: 1SA designate the concrete network of the material
conditions of existence of an ideologicd edifice — that is, that which
ideology itsdlf has to misrecognize in its 'normal’ functioning. 'Contra-
diction and Overdetermination’: in so far as the concept of overdeter-
mination designates the undecidable complex totality qua the mode of
existence of contradiction, it enables usto discard the idealist-tel eol ogi-
ca burden that usualy weighs upon the notion of contradiction (the
teleological necessity that guarantees in advance the 'sublation’ of the
contradiction in a higher unity).* Perhaps the first exemplary case of
such an 'and' is Marx's famous 'freedom, equality, and Bentham' from
Capital: the supplementary 'Bentham' stands for the socia circum-
stances that provide the concrete content of the pathetic phrases on
freedom and equality — commodity exchange, market bargaining,
utilitarian egotism .... And do we not encounter a homologous
conjunction in Heidegger's Being and Time? 'Being' designates the
fundamental theme of philosophy in its abstract universality, whereas
'time' stands for the concrete horizon of the sense of being.
'‘And'isthus,inasense, tautological: itconjoinsthesamecontentinits
two modalities - first in its ideological evidence, then in the extra-
ideological conditionsof itsexistence. For that reason, no third term is
needed here to designate the medium itsaf in which the two terms,
conjoined by means of the 'and’, encounter each other: this third term
is aready the second term itsdf that stands for the network (the
'medium’) of the concrete existence of an ideologica universality. In
contrast to this dialectico-materialist 'and’, the idealist-ideologica 'and'
functions precisdly as this third term, as the common medium of the
polarity or plurality of elements. Therein resides the gap that forever
separates Freud from Jung in their respective notions of libido: Jung
conceives of libido as akind of neutral energy with its concrete forms
(sexud, creative, destructive libido) as its different 'metamorphoses’,
whereas Freud indststhat libido in its concrete existence isirreducibly
sexual - dl other forms of libido are forms of ‘ideological' misrecog-
nition of this sexua content. And is not the same operation to be
repeated apropos of'man and woman'? |deology compels us to assume
'humanity" as the neutral medium within which 'man' and ‘woman’ are
posited as the two complementary poles — against this ideological
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evidence, one could maintain that 'woman' stands for the aspect of con-
crete existence and 'man' for the empty-ambiguous universality. The
paradox (of aprofoundly Hegelian nature) isthat ‘woman' —thatis, the
moment of specific difference - functions as the encompassing ground
that accounts for the emergence of the universality of man.

Thisinterpretation of socia antagonism (class struggle) as Real, not
as (part of) objective socid reality, aso enables usto counter the worn-
out line of argumentation according to which one has to abandon the
notion of ideology, since the gesture of distinguishing 'mere ideology'
from 'reality’ implies the epistemol ogically untenable 'God's view', that
is, accessto objectivereality asit'truly is'. The question of the suitability
of the term ‘class struggl€e' to designate today's dominant form of an-
tagonism is secondary here, it concerns concrete socia anaysis; what
matters is that the very constitution of socia redlity involves the 'pri-
mordial repression’ of an antagonism, so that the ultimate support of
the critique of ideology - the extra-ideological point of reference that
authorizes us to denounce the content of our immediate experience as
'ideological’' —isnot 'reality' but the 'repressed' real of antagonism.

In order to clarify this uncanny logic of antagonism qua real, let us
recall the analogy between Claude Levi-Strauss's structural approach
and Einstein's theory of rdlativity. One usualy attributesto Einstein the
relativization of space with regard to the observer's point of view - that
is, the cancellation of the notion of absolute space and time. The theory
of relativity, however, involves its own absolute constant: the space-
time interval between two events is an absolute that never varies.
Space-time interval is denned as the hypotenuse of a right-angled tri-
angle whose legs are the time and space distance between two events.
One observer may be in a state of motion such that for him thereis a
time and a distance involved between two events; another may bein a
state of motion such that his measuring devices indicate a different dis-
tance and a different time between the events, but the space-time in-
terval between the two events does not in fact vary. Thisconstant isthe
Lacanian Red that 'remainsthe same in al possible universes (of obser-
vation)'. And it is a homologous constant that we encounter in Levi-
Strauss's exemplary analysis of the spatial arrangement of buildingsin
anaboriginal South Americanvillage(from hisSructural Anthropol ogy).

Theinhabitantsare divided into two subgroups; when we ask an in-
dividual to draw the ground-plan of his or her village (the spatial ar-
rangement of cottages) on a piece of paper or on sand, we obtain two
quite different answers, depending on which subgroup he or she be-
longs to: a member of the first subgroup (let us cdl it 'conservative-
corporatist') perceivestheground-plan of thevillage ascircular —aring
of houses more or less symmetrically arranged around the central
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temple; whereas amember of the second (‘revolutionary-antagonistic')
subgroup perceives his or her village as two distinct dusters of houses
separated by an invisible frontier.... Where is the homology with
Einstein here? Levi-Strausss central point is that this example should
in no way entice us into acultural relativism according to which the
perception of socid space depends on the observer's group member-
ship: the very splitting into the two 'relative’ perceptions implies the
hidden reference to aconstant—not the objective, 'actual’ arrangement
of buildings but a traumatic kernel, a fundamental antagonism the
inhabitants of the village were not able to symbolize, to account for, to
'internalize', to cometo termswith: animbalancein socid relationsthat
prevented the community from stabilizing itself into a harmonious
whole. The two perceptions of the ground-plan are simply two
mutually exclusive endeavours to cope with this traumatic antagonism,
to hed its wound via the imposition of a balanced symbolic structure.
(Anditishardly necessary to add that things are exactly the same with
respect to sexua difference: 'masculine' and 'feminine' are like the two
configurations of housesin the Levi-Straussian village.. . .)

Common sensetells us that it is easy to rectify the bias of subjective
perceptions and ascertain the 'true state of things': wehire ahelicopter
and photograph the village directly from above .... In this way we
obtain an undistorted view of reality, yet we completely missthe real of
socia antagonism, the non-symbolizable traumatic kernel that found
expression in the very distortions of redlity, in the fantasized displace-
ments of the 'actual’ arrangement of houses. Thisiswhat Lacan hasin
mind when he claims that distortion andlor dissimulation is in itself
revealing: what emerges via distortions of the accurate representation
of redity isthe red - that is, the trauma around which socid redlity is
structured. In other words, if al the inhabitants of the village were to
draw the same accurate ground-plan, we would be dealing with a
non-antagonistic, harmonious community. If we are to arrive at the
fundamental paradox implied by the notion of commodity fetishism,
however, we have to go one step further and imagine, say, two
different ‘actual’ villages each of which realizes, in the arrangement of
its dwellings, one of the two fantasized ground-plans evoked by
Levi-Strauss. in this case, the structure of socid redity itself ma
terializes an attempt to cope with the real of antagonism. 'Reality’ itsdlf,
in so far as it isregulated by a symbolic fiction, conceals the real of an
antagonism — and it isthisreal, foreclosed from the symbolic fiction,
that returnsin the guise of spectral apparitions.

Such a reading of spectrality as that which fills out the unrepresen-
table abyss of antagonism, of the non-symbolized real, aso enables us
to assume a precise distance from Derrida, for whom spectrality, the
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apparition of the Other, provides the ultimate horizon of ethics.
According to Derrida, the metaphysical ontologization of spectrdity is
rooted in the fact that the thought is horrified at itsdf, at its own
founding gesture; that it draws back from the spirit convoked by this
gesture. Therein residesin nucehisreading of Marx and the history of
Marxism: the original impulse of Marx consisted in the Messanic
promise of Justice qua spectral Otherness, a promise that is only as
avenir, yet-to-come, never as a smplefutur, what will be; the 'totali-
tarian’ turn of Marxism that culminated in Stalinism hasits rootsin the
ontologization of the spectre, in the translation of the spectral Promise
into a positive ontological Project.... Lacan, however, goes a step
furtherhere: spectreassuch alreadybearswitnesstoaretreat, awithdrawal—
from what?

Mad people are terrified when they encounter freedom, like when thw
encounter magic, anything inexplicable, epeddly theworld of Firits®

This proposition of Schelling can be read in two ways, depending on
how we interpret the comparison - in what precise sense is freedom
like a spectre? Our — Lacanian — premiss here is that ‘freedom’
designates the moment when the 'principle of the sufficient reason' is
suspended, the moment of the act that breaksthe 'great chain of being’,
of the symbolic reality in which we are embedded; consequently, it is
not sufficient to say that we fear the spectre— the spectre itself already
emerges out of a fear, out of our escape from something even more
horrifying: freedom. When we confront the miracle of freedom, there
are two ways of reacting to it:

» EITHER we 'ontologize' freedom by way of conceiving it as the
terrestrial apparition of a 'higher' stratum of redlity, as the miracu-
lous, inexplicable intervention into our universe of another, supra-
sensible universe that persistsin its Beyond, yet is accessible to us,
common mortals, only in the guise of nebulous chimera;

* OR we conceive this universe of Beyond, this redoubling of our
terrestrial universe into another Geisterwelt, as an endeavour to
gentrify the act of freedom, to cope with its traumatic impact —
spectre is the positivization of the abyss of freedom, a void that
assumes the form of quasi-being.

Therein resides the gap that separates Lacan from Derrida: our
primary duty is not towards the spectre, whatever form it assumes.™

The act of freedom qua real not only transgresses the limits of what we
experience as 'redlity’, it cancels our very primordial indebtedness to
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the spectral Other. Here, therefore, Lacan is on the side of Marx
against Derrida: in the act we 'leave the dead to bury their dead', as
Marx put it in the 'Eighteenth Brumaire of Louis Bonaparte'.

The problematic of ideology, its very elusive status as attested to by its
'postmodern’ vicissitudes, has thus brought us back to Marx, to the
centrality of the socia antagonism (‘dass struggle’). As we have seen,
however, this 'return to Marx' entails a radica displacement of the
Marxian theoretical edifice a gap emerges in the very heart of
historical materialisn—that is, the problematic of ideology hasled usto
the inherently incomplete, 'non-all' character of historical materialism
— something must be excluded, foreclosed, if socia redlity is to
congtitute itsdf. To those to whom this result of ours appears
far-fetched, speculative, dien to the concrete socid concerns of the
Marxist theory of ideology, the best answer is provided by a recent
work of Etienne Balibar, who arrived at exactly the same conclusion via
a concrete anadysis of the vicissitudes of the notion of ideology in Marx
and the history of Marxism:

theideaof atheory of ideol ogy wasonly ever awayideal lytocompl etehistorical
materialism, to fill ahol€'in itsrepresentation of thesocid totality, and thusa
way idedlly to constitute historical materialism as a system of explanation
completein its kind, at least 'in principle’.®

Balibar also provides the location of this hole to be filled by the theory
of ideology: it concerns social antagonism (‘class struggle') as the
inherent limit that traverses society and prevents it from constituting
itsdlf as a postive, complete, saf-enclosed entity. It is at this precise
place that psychoandyss hasto intervene (Balibar somewhat enigmati-
caly evokes the concept of the unconscious*?) - not, of course, in the
old Freudo—Marxig manner, as the element destined tofill up the hole
of historica materialism and thusto render possibleits completion, but,
on the contrary, as the theory that enables us to conceptualize this hole
of historical materialism as irreducible, becauseit is constitutive:

The 'Marxist theory of ideology’ would then be symptomatic of the
permanent discomfort Marxism maintains with its own critical recognition
of theclass struggle.

. .. the concept of ideology denotes no other object than that of the
nontotalizable (or nonrepresentable within a unique given order) com-
plexity of the historical process;. . . historica materialism isincompleteand
incompletable in principle, not only in the temporal dimension (since it
postulates the relative unpredictability of the effects of determinate causes),
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but dso in its theoretical 'topography’, since it requires the articulation of
the dlass struggle to concepts that have a different materiality (such as the
unconscious).>

Can psychoanalysis effectively play this key role of providing the
missing support of the Marxist theory of ideology (or, more precisdly,
of accounting for the very lack in the Marxist theory that becomes
visble apropos of the deadlocks in the theory of ideology)? The
standard reproach to psychoanalysisis that in so far asit intervenesin
the domain of the socia and/or political, it ultimately dwaysends upin
some version of the theory of the 'horde' with the feared—beoved
Leader at itshead, who dominatesthe subjectsviathe'organic' libidina
link of transference, of a community constituted by some primordial
crime and thus held together by shared guilt.®

The firgt answer to this reproach seems obvious. was not precisely
this theoretical complex — the relationship between the mass and its
Leader — the blind spot in the history of Marxism, what Marxist
thought was unabl e to conceptualize, to 'symbolize), its ‘foreclosed' that
subsequently returned in the real, in the guise of the so-called Stalinist
‘cult of personality? Thetheoretical, aswell aspractical, solutiontothe
problem of authoritarian populism—organicism that again and again
thwarts progressive politica projects is conceivable today only via
psychoandytic theory. This, however, in no way entails that psycho-
analysis is somehow limited in its scope to the negative gesture of
delineating the libidinal economy of ‘regressive’ proto-totalkarian
communities. in the necessary obverse of this gesture, psychoanadysis
aso delineates the symbolic economy of how — from time to time, at
least - we are able to break the vicious circle that breeds 'totalitarian’
closure. When, for example, Claude Lefort articulated the notion of
‘democratic invention', he did it through a reference to the Lacanian
categories of the Symbolic and the Real: 'democratic invention' consists
in the assertion of the purelg symbolic, empty place of Power that no
'real' subject can everfill out.*® One should dways bear in mind that the
subject of psychoanalysisis not some primordial subject of drives, but—
as Lacan pointed out again and again — the modern, Cartesian subject
of science. There is a crucid difference between le Bon's and Freud's
‘crowd": for Freud, 'crowd' is not a primordial, archaic entity, the
starting point of evolution, but an ‘artificial' pathological formation
whose genesisis to bedisplayed — the 'archaic' character of the ‘crowd'
is precisely the illusion to be dispelled viatheoretical anaysis.

Perhaps a comparison with Freud's theory of dreams could be of
some help here. Freud pointsout that within adream we encounter the
hard kernel of the Red preciseh- in the guise of a 'dream within the
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dream' - that is to say, where the distance from reality seems
redoubled. In a somewhat homologous way, we encounter the in-
herent limit of socia redlity, what has to be foreclosed if the consistent
field of redlity isto emerge, precisely in the guise of the problematic of
ideology, of a 'superstructure’, of something that appears to be a mere
epiphenomenon, a mirror-reflection, of ‘true’ socid life We are
dealing here with the paradoxical topology in which the surface (‘'mere
ideology’) is directly linked to - occupies the place of, stands in for -
what is 'deepeT than depth itself, more real than reality itsdf.
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underlying structuring principle that found its expression in the guise of states, castes,
moments of the organic soca edifice, of society's ‘corporate body', whereas the
proletariat stricto sensu is no longer a class but a class that coincides with its opposite, a
non-class— the historical tendency to negate class division is inscribed into its very class
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30. For this Hitchcockian andogy | am indebted to Isolde Charim and Robert Pfaller.
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Messages in a Bottle
Theodor W. Adorno

Key people — The self-important type who thinks himself something
only when confirmed by the role he plays in collectives which are
none, existing merely for the sake of collectivity; the delegate with the
armband; the rapt speechmaker spicing his address with wholesome
wit and prefacing his concluding remark with a wistful "Would that it
were; the charity vulture and the professor hastening from one
congress to the next — they dl once called forth the laughter befitting
the naive, provincial and petty-bourgeois. Now the resemblance to the
nineteenth-century satire has been discarded; the principle has
spread doggedly from the caricatures to the whole bourgeois class.
Not only have its members been subjected to unflagging social control
by competition and co-option in their professional life, their private
life too has been absorbed by the refied formations to which
interpersonal relations have congealed. The reasons, to start with, are
crudely material: only by proclaiming assent through laudable service
to the community as it is, by admission to a recognized group, be it
merely a freemasonry degenerated to a skittles dub* do you earn the
trust that pays off in a catch of customers and clients and the award of
sinecures. The substantial citizen does not qualify merely by bank
credit or even by dues to his organizations;, he must donate his
life-blood and the free time left over from the larceny business, as
chairman or treasurer of committees he was half drawn to as he half
succumbed. No hope is left to him but the obligatory tribute in the
club circular when his heart attack catches him up. Not to be a
member of anything is to arouse suspicion: when seeking naturaliz-
ation, you are expressly asked to lig your memberships. This,

34
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however, rationalized as the individual's willingness to cast off his
egoism and dedicate himself to a whole which is redly no more than
the universal objectification of egoism, is reflected in people's be-
haviour. Powerless in an overwhelming society, the individual experi-
ences himsdf only as socidly mediated. The ingtitutions made by
people are thus additionally fetishized: since subjects have known
themselves only as exponents of institutions, these have acquired the
aspect of something divinely ordained. You fed yourself to the
marrow a doctor's wife, a member of a faculty, a chairman of the
committee of religious experts - | once heard a villain publicly use
that phrase without raising alaugh — as one might in other times have
fet onesdf part of a family or tribe. You become once again in
consciousness what you are in your being in any case. Compared to
the illusion of the sdf-sufficient personality existing independently in
the commaodity society, such consciousness is truth. You realy are no
more than doctor's wife, faculty member or religious expert. But the
negative truth becomes a lie as postivity. The less functional sense the
socid division of labour has, the more stubbornly subjects cling to
what socid fatality has inflicted on them. Estrangement becomes
closeness, dehumanization humanity, the extinguishing of the subject
its confirmation. The socialization of human beings today perpetuates
their asocidity, while not alowing even the socid midit to pride
himself on being human.

Legalities- What the Nazis did to the Jews was unspeakable: language
has no word for it, since even mass murder would have sounded, in
face of its planned, systematic totality, like something from the good
old days ot the serid killer. And yet aterm needed to be found if the
victims— in any casetoo many for their namesto berecalled — wereto
be spared the curse of having no thoughts turned unto them. So in
English the concept of genocide was coined. But by being codified, as
st down in the International Declaration of Human Rights, the
unspeakable was made, for the sake of protest, commensurable. By its
elevation to a concept, its posshbility is virtualy recognized: an
institution to be forbidden, rejected, discussed. One day negotiations
may take place in the forum of the United Nations on whether some
new atrocity comes under the heading of genocide, whether nations
have a right to intervene that they do not want to exercise in any case,
and whether, in view of the unforeseen difficulty of applying it in
practice, the whole concept of genocide should be removed from the
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statutes. Soon afterwards there are inside-page headlines in jour-
nalese: East Turkestan genocide programme nears completion.

Freedom asthey know it — People have so manipul ated the concept of
freedom that itfinally boils down to the right of the stronger and richer
to take from the weaker and poorer whatever they ill have. Attempts
to change this are seen as shameful intrusionsinto therealm of the very
individuality that by the logic of that freedom has dissolved into an
administered void. But the objective spirit of language knows better.
German and English reserve the word ‘free' for things and services
which cost nothing. Aside from a critique of political economy, this
bears witness to the unfreedom posited in the exchange relationship
itsdlf; there is no freedom as long as everything has its price, and in
reified society things exempted from the price mechanism exist only as
pitiful rudiments. On closer inspection they too are usually found to
have their price, and to be handouts with commodities or at least with
domination: parks make prisons more endurabl e to those not in them.
For people with a free, spontaneous, serene and nonchalant temper,
however, for those who derive freedom asa privilege from unfreedom,
language holds ready an apposite name: that of impudence.

v

Les Adieux - 'Goodbye' has for centuries been an empty formula. Now
relationships have gone the same way. Leavetaking is obsolete. Two
who belong together may part because one changes his domicile;
people are anyway no longer at home in atown, but as the ultimate
consequence of freedom of movement, subject their whole lives even
spatiadly to whatever the most favourable conditions of the labour
market may be. Thenit'sover, or they meet. To be lastingly apart and
to hold love fast has become unthinkable. 'O parting, fountain of al
words, but it has run dry, and nothing conies out except bye, bye or
tarta. Airmail and courier delivery substitute logistical problems for the
anxious wait for the letter, even where the absent partner has not
jettisoned anything not palpably to hand as ballast. Airline directors
can holdju'oilee speeches on how much uncertainty and sorrow people
arethereby spared. But theliquidation of parting is a matter of life and
death to the traditional notion of humanity. Who could ill love if the
moment isexcluded when the other, corporeal beingisperceived asan
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image compressing the whole continuity of life as into a heavy fruit?
What would hope bewithout distance? Humanity was the awareness of
the presence of that not present, which evaporatesin acondition which
accords dl things not present the pal pable semblance of presence and
immediacy, and hence has only scorn for what finds no enjoyment in
such simulation. Yet to insist on parting'sinner possibility in face of its
pragmatic impossibility would be alie, for the inward does not unfold
within itself but only in relation to the objective, and to make 'inward' a
collapsed outwardnessdoesviolence to the inward itsdf, which isleftto
sustain itself as if on its own flame. The restoration of gestures would
folow the example of the professor of German literature who, on
Christmas Eve, held his sleeping children for a moment before the
shining tree to cause adegja vu and steep them in myth. A humanity
come of age will have to transcend its own concept of the emphatically
human, positively. Otherwise its absolute negation, the inhuman, will
carry off victory.

Gentlemen's honour — Vis-a-vis women men have assumed the duty of
discretion, one of the means whereby the crudity of violence is madeto
appear softened, control as mutual concession. Since they have
outlawed promiscuity to secure woman as a possession, while yet
needing promiscuity to prevent their own renunciation from rising to
an unendurabl e pitch, men have made to the women of their class who
give themselves without marriage the tacit promise not to speak of it to
any other man, or to infringe the patriarchal dictate of womanly
reputation. Discretion then became thejoyous source of al secrecy, al
artful triumphs over the powers that be, indeed, even of trust, through
which distinction and integrity are formed. The letter Holderlin
addressed to his mother after the fatal Frankfurt catastrophe, without
being moved by the expression of his ultimate despair to hint at the
reason for his breach with Herr Gontard or even to mention Diotimas
nam”®, while the violence of passon passes over into grief-stricken
words about the loss of the pupil who was his beloved's child — that
letter elevates the force of dutiful silence to burning emotion, and
makes such silence itsdf an expression of the unendurabl e conflict of
human right with the right of that which is. But just as amid the
universal unfreedom each trait of humanity wrung from it grows
ambiguous, o it is even with manly discretion, which is reputedly
nothing but noble. It turnsinto an instrument of woman's revenge for
her oppression. That men have to keep quiet among themselves,



38 MAPPING IDEOLOGY

indeed, that the whole erotic spheretakeson a greater air of secrecy the
more considerate and well-bred people are, procures for women
opportunities from the convenient lie to dy and unhampered decep-
tion, and condemns the gentleman to the role of dimwit. Upper-class
women have acquired a whole technique of isolation, of keeping men
apart, and findly of wilfully dividing dl the spheres of feeling,
behaviour and vauation, in which the male divison of labour is
grotesquely reduplicated. This enables them to manipulate the tricki-
est situations with aplomb — at the cost of the very immediacy that
women so pride themselves on. Men have drawn their own conclusions
from this, colluding in the sneering sous-entendu that womenjust are
like that. The wink implying cost fan tutte repudiates dl discretion,
although no name is dropped, and has moreover thejustification of
knowing that, unfailingly, any woman who avails herself of her lover's
gallantry has herself broken the trust he placed in her. The lady whois
one, and refuses to make of gentility the mockery of good manners,
therefore has no choice but to set aside the discredited principle of
discretion and openly, shamelesdly take her love upon her. But who has
the strength for that?

VI

Post festum — Pain at the decay of erotic relationships is notjust, asit
takes itsdf to be, fear of love's withdrawal, nor the kind of narcissistic
melancholy that has been penetratingly described by Freud. Also
involved is fear of the transience of one's own fedling. So little room is
left to spontaneous impulses that anyone ill granted them at al feds
them asjoy and treasure even when they cause pain, and indeed,
experiences the lagt stinging traces of immediacy as a possession to be
grimly defended, in order not to become oneself athing. The fear of
loving another isgreater, no doubt, than of losing that other'slove. The
idea offered to us as solace that in a few years we shdl not understand
our passion and will be able to meet 'he loved woman in company with
nothing more than fleeting, astonished curiosity, is apt to exasperate
the recipient beyond al measure. That passion, which breaches the
context of rational utility and seems to help the sdf to escape its
monadic prison, should itself be something relative to be fitted back
into individua life by ignominious reason, is the ultimate blasphemy.
And yet inescapably passion itsdf, in experiencing the inalienable
boundary between two people, is forced to reflect on that very moment
and thus, in the act of being overwhelmed by it, to recognize the nullity
of its overwhelming. Redly one has dways sensed futility; happiness
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lay in the nonsensical thought of being carried away, and each timethat
went wrong was the last time, was death. The transience of that in
which life is concentrated to the utmost breaks through injust that
extreme concentration. On top of dl else the unhappy lover has to
admit that exactly where he thought he was forgetting himself he loved
himselfonly. Nodirectnessleads outside the guilty circle of the natural,
but only reflection on how closed it is.

VIl

Comecloser—Thesplit between outer and i nner, inwhich theindividual
subject is made to fed the dominance of exchange value, aso affects
the supposed sphere of immediacy, even those relationships which
include no material interests. They each have a double history. That
they, as a third between two people, dispense with inwardness and
objectify themselves in forms, habits, obligations, gives them endur-
ance. Their seriousness and responsibility lie partly in not giving way to
every impulse, but asserting themselves as something solid and
constant against individual psychology. That, however, does not
abalish what goes on in each individual: not only moods, inclinations
and aversions, but above dl reactionsto the other'sbehaviour. And the
inner history stakes its clam more forcefully the less the inner and
outer are distinguishable by probing. The fear of the secret decay of
relationships is amost aways caused by those involved allegedly or
redly finding thiiigs 'too hard'. They are too wesk in face of redlity,
overtaxed by it on dl sides, to muster the loving determination to
maintain the relationship purely for itsown sake. In the realm of utility
every relationship worthy of human beings takes on an aspect of
luxury. No one can redly afford it, and resentment at this breaks
through in criticd situations. Because each partner knowsthat in truth
unceasing actuality is needed, a moment's flagging seems to make
everything crumble. This can dill be fet even when the objectified
form of the relationship shuts it out. The inescapable duality of outer
and inner upsets precisely authentic, affectively charged relationships.
If the subject isdeeply involved while the relationship's outward aspect
prevents him, with good reason, from indulging his impulse, the
relation is turned to permanent suffering and thus endangered. The
absurd significance of trivia like a missed telephone cal, a stinted
handshake, a hackneyed turn of phrase, springs from their manifest-
ing an inner dynamic otherwise held in check, and threatening the
relationship's objective concreteness. Psychologists may well condemn
the fear and shock of such moments as neurotic, pointing out their
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disproportion to the relation's objective weight. Anyone who takes
fright so eedily is indeed 'unredistic', and in his dependence on the
reflexes of his own subjectivity betrays a faulty adjustment. But only
when one responds to the inflection of another's voice with despair is
the relation as spontaneousas it should be between free people, while
yet for that very reason becoming atorment which, moreover, takes on
an air of narcisssm in itsfidelity to the idea of immediacy, its impotent
protest against coldheartedness. The neurotic reaction is that which
hits on the true state of affairs, while the one adjusted to reality already
discounts the relationship as dead. The cleansing of human beings of
the murk and impotence of affects is in direct proportion to the
advance of dehumanization.

VIII

Depreciation— Kandinsky wrotein 1912: 'Anartist, havingonce"found
his form at last", thinks he can now go on producing works in peace.
Unfortunately, he usudly fails to notice that from this moment (of
"peace") he very soon begins to lose the form he has at last found.' It is
no different with understanding. It does not live on stock. Each
thought is a force-field, and just as the truth-content of ajudgement
cannot be divorced from its execution, the only true ideas are those
which transcend their own thesis. Since they have to dissolve petrified
views of objects, the mental precipitate of socia ossification, the form of
reification which lies in a thought's being held as a firm possession
opposes its own meaning. Even opinions of the most extreme radical-
ism are fddfied as soon as they are inssted upon, as society eagerly
confirms by discussing the doctrine and thus absorbing it. This casts its
shadow over the concept of theory. There is not one that, by virtue of
its congtitution as a fixed, coherent structure, does not harbour a
moment of reification within it: develop paranoid features. Precisely
this makes it effective. The concept of the ideefixe touches not only on
the aberration but is an ingredient of theory itsdlf, the total pretension
of something, particular that arises as soon as adiscrete moment is held
fast in isolation. Ideas related to their antithesis are not exempt. Even
theories of the utmost dignity are prone at least to reified interpre-
tation. They seem in this to comply secretly with a demand of the
commodity society. Theideefixe, like persecution mania, usually relates
to the attribution of guilt. The mania's system cannot see through the
system of mania, the vell of the socid totdlity. It therefore hits out at a
single principle: for Rousseau civilization, for Freud the Oedipus
complex, for Nietzsche the rancour of the wesk. If the theory is not of
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that kind, its reception can il render it paranoid. To say in aprecise
sense that someone holds this or that theory is already to imply the
stolid, blankly staring proclamation of grievances, immune to sdf-
reflection. Thinkerslackingin the paranoid el ement-one of them was
Georg Simmel, though he made of the lack a panacea—have no impact
or are soon forgotten. By no meansdoesthisimply their superiority. If
truth were denned as the utterly non-paranoid, it would be at the same
time not only the utterly impotent and in conflict with itsdf, to the
extent that practiceisamong its elements— but it would aso be whaolly
unable to evolve acoherent structure of meaning. Flight from theidee
fixe becomes a flight from thought. Thinking purified of obsession, a
thoroughgoing empiricism, grows itsdf obsessive while sacrificing the
ideaof truth, which fares badly enough at empiricists hands. From this
aspect, too, dialecticswould haveto be seen as an attempt to escapethe
either/or. Itisthe effort to rescue theory's trenchancy and consequen-
tial logic without surrendering it to delusion.

IX

Procrustes — The throttling of thought makes use of an amost
inescapable pair of alternatives. What is wholly verified empirically,
with all the checksdemanded by competitors, can dways be foreseen by
the most modest use of reason. The questions are so ground down in
the mill that, in principle, little more can emerge than that the
percentage of tuberculosis cases is higher in a dum district than on
Park Avenue. The sneering empiricist sabotage thrives on this, being
patted on the back by the budget makers who administer its affairsin
any case, and shown the drawn-down corners of the mouth that
sgnify: 'Knew it al along'. But that which would be different, the
contribution the scientists claim to thirst for, they deprecate equally,
justbecauseit is not known by everyone: 'Whereistheevidence? Ifthis
is lacking, a thought can only be vain and idle speculation, whereas
research is supposed to caper like reportage. These fata alternatives
induce ill-tempered defeatism. People do science aslong as something
pays for it. But they have faith in neither its relevance nor the
bindingness of its results. They would discard the whole consignment
of junk, if changesin the social form of organization made redundant,
for example, the ascertaining of statistical averages, in admiration of
which forma democracy is mirrored as the mere superstition of the
research bureaux. The procedure of the officid socid sciences is little
more now than a parody of the businesses that keep such science afloat
while really needing it only as an advertisement. The whole apparatus
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of book-keeping, administration, annual reports and balance sheets,
important sessons and business trips, is set in motion to confer on
commercia interests the semblance of ageneral necessity dlicited from
the depths. The sdf-induced motion of such office work is called
research only because it has no serious influence on material
production, gill less goesbeyond it as critique. In research the spirit of
this world plays by itsdlf, but in the way children play bus conductors,
sdling tickets that lead nowhere. The assertion of such spirit's
employeesthat one day they will bring off their synthesis of theory and
factud material, theyjust lack thetime at present, isafoolishexcusethat
backfires on them in tacitly acknowledging the priority of practical
obligations. The table-embroidered monographs could hardly ever,
and then only in a sardonic mode, be elevated to theory by mediating
mental operations. The endless collegial hunt, careering between the
'hypotheses and 'proofs’ of socid science, is awild-goose chase, since
each of the supposed hypotheses, if inhabited by theoretical meaning at
all, breaksthrough precisdaly the shaky facade of mere facticity, which in
thedemand for proofs prolongsitself as research. That musiccannot be
really experienced over theradiois, tobesure, amodest theoretical idea;
but as trandated into research, for instance by the proof that the
enthusiastic listenersto certain serious music programmes cannot even
recall thetitlesof the piecesthey have consumed, yie dsthe mere husk of
the theory it clams to verify. Even if a group meeting al the statistical
criteria knew dl the titles, that would no more be evidence of the
experience of music than, conversely, ignorance of the names in itself
confirms its absence. The regression of hearing can only be deduced
from thesocid tendency towards the consumption process as such, and
identified in specific traits. | tcannot be inferred from arbitrarily isolated
and then quantified actsof consumption. To makethem the measure of
knowledge would be onesdlf to assume the extinction of experience, and
to operatein an 'experience-free way whiletrying to analyse the change
of experience: aprimitive viciouscircle. Asgauche miming of the exact
sciences, beside whose results the socia sciences seem paltry, research
clingsfearfully to the reified plaster cast of vital processesas aguarantee
of correctness, wheress its only proper task - one thereby improper to
the methods of research—would be to demonstrate the reification of the
living through those methods' immanent contradiction.

X

I magi nativeexcesses—T hoseschool edindiaectical theoryarerel uctantto
indulgein poditive images of the proper society, of its members, even of
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those who would accomplish it. Past traces deter them; in retrospect, all
socid Utopias since Plato's mergein adismal resemblance to what they
were devised against. The leap into the future, clean over the
conditions of the present, lands in the past. In other words: ends and
means cannot be formulated in isolation from each other. Didectics
will have no truck with the maxim that the formerjustify the latter, no
matter how close it seems to come to the doctrine of the ruse of reason
or, for that matter, the subordination of individual spontaneity to party
discipline. The belief that the blind play of means could be summarily
displaced by the sovereignty of rational ends wes bourgeois
utopianism. It is the antithesis of means and ends itself that should be
criticized. Both arereified in bourgeois thinking, theends as'ideas' the
stexility of which lies in their powerlessness to be externalized, such
unrealizability being creftily passed off as implicit in absoluteness;
means as 'data’ of mere, meaningless existence, to be sorted out,
according to their effectiveness or lack of it, into anything whatever,
but devoid of reason in themselves. This petrified antithesis holds good
for the world that produced it, but not for the effort to change it.
Solidarity can cdl on usto subordinate not only individual interestsbut
even our better insight. Conversely, violence, manipulation and
devious tactics compromise the end they claim to serve, and thereby
dwindle to no more than means. Hence the precariousness of any
statement about those on whom the transformation depends. Because
means and ends are actudly divided, the subjects of the breakthrough
cannot be thought of as an unmediated unity of the two. No more,
however, can the divison be perpetuated in theory by the expectation
that they might be either simply bearers of the end or else unmitigated
means. T he dissident wholly governed by the end istoday in any caseso
thoroughly despised by friend and foe as an 'idealist' and daydreamer
that one is more inclined to impute redemptive powers to his
eccentricity than to reaffirm his impotence as impotent. Certainly,
however, no more faith can be placed in those equated with the means;
the subjectless beings whom historical wrong has robbed of the
strength to right it, adapted to technology and unemployment,
conforming and squalid, hard to distinguish from the wind-jackets of
Fascism: their actual state disclaimsthe ideathat puts itstrust in them.
Both types are theatre masks of class society projected on to the night
sky of the future, and the bourgeois themselves have dways delighted
at their errors, no less than their irreconcilability: on one hand the
abstract rigorist, helplessy striving to realize chimeras, and on the
other the subhuman creature who, as dishonour's progeny, shall never
be dlowed to avert it.

What the rescuers would be like cannot be prophesied without
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obscuring their image with falsehood. What can be perceived,
however, iswhat they will not belike: neither personalities nor bundles
of reflexes, but least of dl asynthesisof the two, hardboiled realistswith
a sense of higher things. When the constitution of human beings has
grown adapted to socid antagonisms heightened to the extreme, the
humane congtitution sufficient to hold antagonism in check will be
mediated by the extremes, not an average mingling of the two. The
bearers of technica progress, now gtill mechanized mechanics, will, in
evolving their specid ahilities, reach the point already indicated by
technology where specidization grows superfluous. Once their con-
sciousness has been converted into pure means without any qualifi-
cation, it may cease to be a means and breach, with its attachment to
particular objects, the last heteronomous barrier; itslast entrapment in
the exigting state, the lagt fetishism of the status quo, including that of
its own f, which is dissolved in its radical implementation as an in-
strument. Drawing breath at last, it may grow aware of the incon-
gruence between its rational development and the irrationality of its
ends, and act accordingly.

At the same time, however, the producers are more than ever
thrown back on theory, to which the idea of ajust condition evolvesin
their own medium, self-conggtent thought, by virtue of insistent sdf-
criticism. The class divison of society is also maintained by those who
oppose dass society: following the schematic division of physical and
mental labour, they split themselves up into workers and intellectuals.
Thisdivison cripplesthe practice which is called for. It cannot be arbi-
trarily set aside. But while those professionally concerned with things
of the mind are themselvesturned more and more into technicians, the
growing opacity of capitalist mass society makes an association between
intellectuals who gill are such, with workerswho still know themselves
to be si'ch, more timely than thirty years ago. At that time such unity
was compromised by freewheeling bourgeois of the liberal professions,
who were shut out by industry and tried to gain influence by left-wing
bustlings. The community of workers of head and hand had a soothing
sound, and the proletariat rightly sniffed out, in the spiritual leader-
ship commended to them by figures such as Kurt Hiller, a subterfuge
to bring the dass struggle under control by just such spiritualization.
Today, when the concept of the proletariat, unshaken in its economic
essence, is so occluded by technology that in the greatest industrial
country there can be no question of proletarian class consciousness, the
role of intellectuals would no longei beto alert the torpid to their most
obviousinterests, but to strip the vell from the eyes of the wise-guys, the
illusion that capitalism, which makes them its temporary beneficiaries,
is based on anything other than their exploitation and oppression. The
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deluded workers are directly dependent on those who can ill just see
and tdl of their delusion. Their hatred of intellectuals has changed
accordingly. It has aligned itself to the prevailing common sense views.
The masses no longer mistrust intellectuals because they betray the
revolution, but because they might want it, and thereby reveal how
great is their own need of intellectuals. Only if the extremes come
together will humanity survive.

(Trandlated by Edmund Jephcott)



Adorno, Post-Structuralism and
the Critique of Identity

Peter Dews

Over the past few years an awareness has begun to develop of the
thematic affinities between the work of those recent French thinkers
commonly grouped together under the label of 'post-structuralism’,
and the thought of the first-generation Frankfurt School, particularly
that of Adorno. Indeed, what is perhaps most surprising is that it
should have taken so long for the interlocking of concerns between
these two philosophical currents to be properly appreciated. Among
the most prominent of such common preoccupations are: the illusory
autonomy of the bourgeois subject, as exposed pre-eminently in the
writings of Freud and Nietzsche, the oppressive functioning of
scientific and technologica reason, not least in its application to the
socid domain; the radicaizing potential of modernist aesthetic experi-
ence; and—in the case of Adorno, at least — the manner in which what
are apparently the most marginal and fortuitous features of cultural
artefacts reved their most profound, and often unacknowledged,
truths. Furthermore, these affinities have not merely been observed by
outsiders, but are beginning to become part of the self-consciousness of
participants in the two traditions themselves. Towards the end of his
life, Miche Foucault admitted that he could have avoided many
mistakesthrough >n earlier reading of Critica Theory, and—inthelast
of severa retrospective reconstructions of his intellectua itinerary —
placed his own thought in atradition concerned with the 'ontology of
actudity’, running from Kant and Hegel, via Nietzsche and Weber, to
the Frankfurt School.* Similarly, Jean-Francois Lyotard has employed
Adorno's account of the decline of metaphysics and the turn to
'micrology’ in order to illuminate - partly by parallel and partly by
contrast — his own interpretation of postmodernity,> while even
Jacques Derrida, the least eclectic of recent French thinkers, has
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written appreciatively on Walter Benjamin, whose borderline posm on
between the political and the mystical he clearly finds sympathetic.®> On
the other side, contemporary German inheritors of the Frankfurt
Schoal, including Habermas himsdf, have begun to explore the
internal landscape of post-structuralism, and to a5 the points of
intersection and divergence with their own tradition.*

In the English-speaking world, it is the relation between the
characteristic procedures of deconstruction developed by Derrida and
the 'negative dialectics of Adorno which has attracted the most
atention: a common concern with the lability and historicity of
language, a repudiation of foundationalism in philosophy, an aware-
ness of the subterranean links between the metaphysics of identity and
structures of domination, and a shared, tortuous |ove-hate relation to
Hegel, seem to mark out these two thinkers as unwitting philosophical
comrades-in-arms. However, up till now, the predominant tendency of
such comparisons has been to present Adorno as akind of deconstruc-
tionist avant la lettre.” The assumption has been that a more consistent
pursuit of anti-metaphysical themes, and by implication a more
politically radical approach, can befound in the French Heideggerian
than in the Frankfurt Marxist. It will be the fundamental contention of
this essay that, for several interconnected reasons, this is a serious
misunderstanding. Firstly, although there are undoubtedly elements
in Adorno's thought which anticipate Derridean themes, he has in
many ways equally strong affinities with that mode of recent French
thought which is usualy known as the 'philosophy of desire'. It isonly
the exaggeration of the congtitutive role of the language in post-
structuralism, it could be argued, and a corresponding antipathy —
even on the intellectual Left - to the materialist emphases of Marxism,
which have led to this aspect of Adorno's work being overlooked or
underplayed. Secondly, from an Adornian perspective, it is precisely
this lack of a materialist counterweight in Derridas thought, the
absence of any account of the interrelation of consciousness and
nature, particularly ‘inner nature', which can be seen to have brought
forth the equally one-sided reaction of the philosophy of desire. From
such a standpoint, different post-structuralist thinkers appear as
dedling, in an inevitably distorting isolation, with what are in fact
aspects of a single complex of problems. Findly, Adorno's concept of
reconciliation, while far from immune to criticism, cannot be regarded
as a simple ‘failure of nerve' on his part, even less as an invitation to
'totalitarianism'’, to be contrasted with the harsher, less compromising
vison of post-structuralism. It is rather the logicd consegquence of the
attempt to think beyond a set of oppositions which - in their
Nietzschean provenance — remain vulnerably brittle and abstract. In
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short, | hope to show, through an exploration of the central common
theme of the critique of identity, that far from being merely a
harbinger of post-structuralist and postmodernist styles of thought,
Adorno offers us some of the conceptual tools with which to move
beyond what isincreasingly coming to appear, not least in France itsdlf,
as asdlf-destructively indiscriminate, and politically ambiguous, assault
on the structures of rationality and modernity in toto.

The Critique of Consciousness

In his 1973 essay on the painter Jacques Monory, Jean-Frangois
Lyotard makes significant use of the following tale from Borges's Book
ofImaginary Beings:

In one of the volumes of the Lettres edifiantes el curieusesthat appeared in
Paris during the first half of the eighteenth century, Father Fontecchio of
the Society of Jesus planned a study of the superstitions and misinformation
of the common people of Canton; in the preliminary outline he noted that
the Fish was ashifting and shining creature that nobody had ever caught but
that many said they had glimpsed in the depths of mirrors. Father
Fontecchio died in 1736, and the work begun by his pen remained
unfinished; some 150 yearslater Herbert Allen Giles took up the interrup-
ted task. According to Giles, belief in the Fish is part of alarger myth that
goes back to the legendary times of the Ydlow Emperor.

I n those daystheworld of mirrors and theworld of men were not, asthey
are now, cut off from each other. They were, besides, quite different;
neither beings nor colours nor shapes were the same. Both kingdoms, the
specular and the human, lived in harmony; you could come and go through
mirrors. One night the mirror people invaded the earth. Their power was
great, but at the end of bloody warfare the magic artsof the Yedlow Emperor
prevailed. He repulsed theinvaders, imprisoned them in their mirrors, and
forced on them the task of repeating, as though in a kind of dream, dl the
actions of men. He stripped them of their power and of their forms and
reduced them to mere davish reflections. Nonethel ess, aday will comewhen
the magic spell will be shaken off.

Thefirst to awaken will bethe Fish. Deep in the mirror we will perceivea
very faint line and the colour of this line will be like no other colour. Later
on, other shapeswill begintostir. Littleby littlethey will differ from us; little
by littlethey will not imitate us. They will break through the barriers of glass
or metal and this time will not be defeated. Side by side with these mirror
creatures, the creatures of water will join the battle.

In Yunnan, they do not spesk of the Fish but of the Tiger of the Mirror.
Others believe that in advance of the invasion we will hear from the depths
of mirrors the clatter of weapons.®
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For Lyotard this story condenses a critique of the modern subject
which he shares with the mgority of post-structuralist thinkers.
Subjectivity presupposes reflection, a representation of experience as
that of an experiencing sdf. But through such representation, which
depends upon the synthesizing function of concepts, the original
fluidity of intuition, the communication between the human and the
specular world, islost. Consciousness becomes a kind of self-contained
theatre, divided between stage and auditorium: energy istransformed
into the thought of energy, intensity into intentionality. Thus Lyotard
writes:

Borges imagines these beings as forces, and this bar [the bar between
representation and the represented] as a barrier; he imagines that the
Emperor, the Depat in generd, canonly maintain hisposition on condition
that he represses the mongters and keeps them on the other sde of the
transparent wal. The exisence of the subject dependson thiswal, onthe
endavement of thefluid and lethal powers repressed on the other side, on
the function of representing them.

This protest at the coercive unification implied by the notion of a
sdlf-conscious, self-identical subject is— of course— one of the central
themes of post-structuralism. It occurs, in a formulation very close to
that of Lyotard, in works such as the Anti-Oedipus of Deleuze and
Guattari, in which the schizophrenic fragmentation of experience and
loss of identity is celebrated as a liberation from the sdf forged by the
Oedipus complex. But it can also be found, in amore oblique form, in
the work of Michel Foucault. The models of enclosure and observation
which Foucault explored throughout his career are, in a sense,
historically specific, institutional embodiments of this conception of a
consciousness imposing its order upon the disorderly manifold of
impulse. This is clearest in the case of the Panopticon which Foucault
describesinDisciplineand Punish; but, infact, asfar back asMadnessand
Civilization, Foucault had analysed 'the elaboration around and above
madness of a kind of absolute subject which is whally gaze, and which
confers upon it the status of a pure object'.? Throughout his work the
omnipresent look reduces alterity to identity.

Traditionally, within the sphere of philosophy, it is perhaps the
stream of didectica thought derived from Hegel which has most
persistently opposed this rigidity of the classfying gaze. Hege's
critique of the 'philosophy of reflection’ is based on the view that any
assumption abstracted from experience and taken to be fundamental
must necessarily enter into contradiction with itsdf, including the
assumption that subjectivity itself is something self-contained, isolated
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from and standing over againgt the object of knowledge. In Hegel's
conception experience condds in the shifting reciprocal determi-
nations of subject and object, and culminates in an awareness that the
very digtinction between the two is valid only from a restricted
standpoint. As early as hisessay on the difference between the systems
of Fichte and Schelling, Hegel had established this fundamental
principle of his philosophizing. 'The need of philosophy can saisfy
itself, he writes, 'by smply penetrating to the principle of nullifying all
fixed oppositions and connecting the limited to the Absolute. This
satisfaction found in the principle of absolute identity is characteristic
of philosophy as such.® However, as this quotation makes clear, the
dialectical mobilization of the relation between subject and object in
Hegel does not entail the abandonment of the principle of identity.
Hence, for post-structuralist thought the reliance on an Absolute
which rdativizes and reveds the 'reifying' character of conceptual
dissection, the operation of the understanding, resultsin an even more
ineluctable form of coercion, since the movement from standpoint to
standpoint is orientated towards a predetermined goal. The voyage of
consciousness is undertaken only with a view to the treasure of
experience which can be accumulated and brought home: theindivid-
ual moments of the voyage are not enjoyed simply for themselves. This
critiqueof Hegel is also, of course, implicitly or explicitly, acritique of
Marxism, which is seen as attempting to coerce the plurality of socid
and political movements into a single unswerving dialectic of history.
One of the fundamental problems confronting post-structuralist
thought, therefore - a problem which accounts for many of its
distinctivefeatures—is how to reject simultaneously both therepressive
rigidities of self-consciousness and conceptual thought, and the avail-
able diaectica aternatives. In thequest for asolution to this difficulty,
it is Nietzsche who plays the mogt important role. This is because the
central imaginative polarity in Nietzsche'swork between thefluidity of
the ultimate world of becoming, and the static systems of concepts laid
over this fluidity, dlows him to revea the deceptiveness of al partial
perspectives on redity, while aso blocking the possibility of a historical
totality of perspectives that would reveal what cannot be known
through any one alone. Nietzsche's characteristic verbal compounds
(hineinlegen, hinzuliigen . ..) render unmistakable his view that all
meaning, coherence and teleologica movement is projected on to a
world which, in itsdlf, is blank, purposeless, indifferent, chaotic. This
conception of the relation between thought and reality is common to
much of the Nietzsche-influenced philosophy of the 1960s and 1970s
in France. Us mogt gtriking and systematically elaborated exempli-
fication isperhapstobefoundinLyotard'sEconomieLibidinale, whichis
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centred on the notion of a 'grand ephemeral pellicule’ constituted by
the deployed surfaces of the body, which are swept by an incessantly
mobile libidinal cathexis generating points of pure sensation or
‘intensity’. This description of the libidinal band is perhaps best
considered as a philosophical experiment, a paradoxical attempt to
explore what experience would be like before the emergence of a
sdlf-conscious subject of experience. In Lyotard's view, thisemergence
can take place only through acooling of intensity, a transformation of
energy. Rendering more explicit the assumptions of his commentary
on Borges, he writes:

Thedtricality and representation, far from being something one should take
asalibidina given, afortiori asametgphyscd given, result from acertain
kind of work on the labyrinthine and moebian band, an operation which
imprints these gpedd folds and creeses whose effect isabox dosad inon
itsdf, and dlowing to appear on the stage only those impulses which,
coming from wha will from now on be cdled the exterior, sy the
condiitions of interiority.™

Once the representational chamber of consciousness is constituted,
then the libidinal band is inevitably occluded: all representation is
misrepresentation. For Lyotard each segment of the band is 'absolutely
singular’, so that the attempt to divide it up into conceptua identities
‘implies the denial of disparities, of heterogeneities, of transits and
stases of energy, it implies the denial of polymorphy'." This ontologi-
c? affirmation of an irreducible plurality — in more or less sophisti-
cated versions — has been one of the most influential themes of
post-structuralism, and has had widespread political repercussions. It
is, however, fraught with difficulties, which | would like to explore by
looking a little more closely at the Nietzschean thought by which it is
inspired.

Knowledge and Becoming in Nietzsche

From the very beginning of hiswork, Nietzsche isconcerned to combat
the notion of knowledge as the mere reproduction of an objective
reality, believing that forms of knowledge necessarily are - and should
be-in the service of and shaped by human interests. The argument is
already central to The Birth of Tragedy, where Nietzsche draws an
unfavourable contrast between Greek tragedy at the height of its
powers — a form of artistic creation which, through its blending of
Dionysac insight and Apollonian order, was able to confront the
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horror and chaos of existence, and yet draw an affirmative conclusion
from this confrontation - and the naively optimistic assumption of
Socrétic didectic that reality can be exhaustively grasped in concepts.
TheBirthof Tragedyisdirected against 'theillusionthat thought, guided
by the thread of causatlon might plumb the furthest abysses of being,
and even correct it".' Throughout his work Nietzsche will stress the
aversion of the human mind to chaos, its fear of unmediated intuition,
and itsresultant attemptsto simplify the world by reducing diversity to
identity. Thereis, however, an equally strong pragmatic tendency in
Nietzsche, which suggests that this process of ordering and simpli-
fication takes place not smply because of an 'existential' need for
security, but in the interests of sheer survival:

In order for a particular pedesto maintain itsdlf and increaseits power, its
conception of redlity must comprehend enough of the cdculable and
condant for it to base a scheme of behaviour on it. The utlity of
presarvation - not some abstract-theoretical need not to be decelved —
qands as 1the mative behind the development of the organs of know-
ledge....™

It is on such considerations that Nietzsche bases his many paradoxical
pronouncements on the nature of knowledge and truth; his statement,
for example, that "Truth |sthe kind of error without which a certain
species of life cannot live.™

A number of commentators have attempted to moderate the
perplexing and scandalous effect of these formulations by suggesting
that Nietzschedraws adistinction, implicidy at least, between two kinds
of truth. His attack is directed against correspondence theories of
truth, against the failure to consider the extent to which our language
and our concepts shape the world, but does not exclude a deeper
insight into the nature of redity which would merit the title 'truth'.
Such attemptsto render Nietzsche's position coherent are not entire!'
without textual support, but diey also have atendency to underplay the
extent to which Nietzsche's paradoxical formulations betray agenuine
dilemma. The Kantian element in Nietzsche's thought pushes him
towards a thoroughgoing idedist epistemology, since — like Kant's
immediate successors— he rgectsthe doctrine of the 'thing-in-itself as
incoherent. Thus, in TheWill toPower hewrites:

Theintdlect cannot criticize itsdf, smply because it cannot be compared
with other spedes of intdlect and because its cgpacity to know would be
reveded only in the presence of 'true redlity’ ... This presupposes thet,
diginct from every perspectlve kind of outlook or sensud-spiritud appro-
priction, something exists, an ‘in-itself. But the psychologicd derlvatlon of
the bdlief in things forbids us to spesk of ‘things-in-themsalves. ©
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Y et, despite these strictures, from TheBirth of Tragedy onward, where
he contrasts the shallow optimism of science to an alternative Dionysiac
insight into the nature of things, Nietzsche will repeatedly oppose a
vison of ultimate reality to accepted truths. Indeed, in The Birth of
Tragedy he employs the Kantian concept of the noumenal to illustrate
precisaly this opposition: 'The contrast of this authentic nature-truth
and the lies of culture which present themselves as the sole redity is
similar to that between the eternal core of things, the thing-in-itsdlf,
and the entireworld of appearances.™® In general, Nietzsche's critique
of metaphysics, and his denial of the ability of philosophy to establish
epistemological criteria, drives him towards an idealism which argues
that the structures of knowledge are entirely constitutive of the object,
while his insistence that dl consciousness should comprehend itsdf as
perspectival pushes him back towards a reinstatement of the distinc-
tion between appearance and redlity.

| would argue that a similar dilemma, encapsulated in Nietzsche's
dictum that 'Knowledge and Becoming exclude one another'.
pervades the work of those post-structuralist thinkers who have been
mogst directly influenced by Nietzschean schemas. We have already
examined how Lyotard's motif of the libidinal band, which fuses a
Freudian-inspired theory of cathexis with the doctrine of the Eternal
Return, makes possible adenunciation of dl theoretical discourses as
‘apparatuses for the fixation and draining away of intensity’. ® Lyotard,
however, istoo conscientious— and too restless - afigure to be stisfied
for long with the monistic metaphysics of libido on which Ecorwmie
Libidinalerelied. It can be no accident that, shortly after the publication
of this work, he began to set off in a new direction, replacing the
description of forms of discourse as 'dipositifs pulsionels' with the less
ontologicaly loaded notion of ‘language-games, borrowed from
Wittgenstein. In Lyotard's case, the attempt to develop a critique of
objectifying theory from the standpoint of an ontology of flux
represents an explicit, but only temporary, phase of his thought. With
Foucault, however, the tension which this attempt implies is both a
more covert, but also a more persistent, feature of his work. It is
already apparent in Madnessand Civilization, where Foucault wishesto
develop a critique of the objectifying and alienating nature of modern
psychiatric treatment and its theorizations, while aso being sensitive to
the difficulty of appealing to the 'rudimentary movements of an
experience’ which would be 'madness itself.' In The Archaeologi of
Knowledge Foucault renounces this approach: 'We are not trying to
reconstitute what madness itself might be ... in the form in which it
was later organized (translated, deformed, travestied, perhaps even
repressed) by discourses, and the oblique, often twisted play of their
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operations.”® He ostensibly adopts a position in which discourses are
entirely congtitutive of their objects. And yet the contradiction persists,
dnce it isinherent in his attempt to develop anon-dialectical form of
critique. Inthefirst volumeof TheHistory of Sexuality, for example, the
oxcillation between the epistemological and the ontological occurs in
the form of an opposition between the apparatuses of sexuaity and a
tentatively — but persistently — evoked pre-discursive 'body and its
pleasures.” Foucault is able to avoid this dilemma in his final
publications only by returning to a notion of self-congtitution and
sf-reflection which he had denounced up until this point as illicitly
Hegelian. One of the fundamental tenets of post-structuralist thought
is tacitly abandoned when Foucault reinstates a relation between
knowledge and its object internal to consciousness; when he inquires:
'By means of what play of truth does man offer himself to be thought in
his own being when he perceives himsalf as mad, *vhen he considers
himsdlf as ill, when he reflects on himself as a living, speaking and
labouring being, when hejudgesand punishes himself asacriminal 7%
Thisisan unmistakably 'revisionist' retrospective.

Adorno's Critique of Identity-Thinking

Having explored this fundamental difficulty of the post-structuralist
position, | would like now to introduce the comparison with Adorno.
One obvious point of entry would be the fact that both the post-
structuralists and Adorno owe an enormous debt to Nietzsche, and in
particular to his sense of the costs imposed by the forging of a
sdf-identical, morally responsible subject, perhaps most vividly con-
veyed in the second essay of On the Geneal ogy of Morals. However, as|
have already suggested, the full import of these parallels has been
misunderstood, because of a failure to appreciate the gap between the
genera philosophical projects within which they occur. One of the
mog important distinctionsin this respectisthat Adornois not content
with a Nietzscheen—"Freudian, naturaistic critique of consciousness,
but takes up the discovery of the early German Romarntics that the
philosophy of pure consciousness is internally incoherent. In an
illuminating article, Jochen Horisch has shown that the origina
antecedents for Adorno's acute awareness of the loss of spontaneity
imposed by the formation of the modern autonomous individual, his
sense that the identity of the salf must be coercively maintained against
the centrifugal tendencies of impulse, can be traced back beyond
Nietzsche to the criticd engagement with Fichte's philosophy of
Schiege and Novalis. It is here, in thought partly inspired - like
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Adorno's own — by dismay at the failure of an attempted politica
redization of reason, that Adorno discovers a hidden history of
subjectivity, an evocation of the pain of the process of individuation,
which is betrayed by logical incoherence. 'Early romanticism', Horisch
argues, 'discoverssuffering as the principiumindividuationisand asthe
"secret of individudity”, which transcendental philosophy can only
conceal at the cost of becoming entangled in unavowed contradictions.
The pain ofindividuation derives from the inscription of acompulso%
identity which passes itself off asan a priori structureofreason . . . .
Both aspects of this critique will be of crucial importance for Adorno:
the demonstration of the structure of contradiction which both splits
and constitutes the subject, and the sensitivity to the repression of inner
nature which is demanded by the forging of such a subject. Adorno's
critique of the modern subject, therefore, isasimplacable asthat of the
post-structuralists, and is based on not dissimilar grounds: yet - in
contrast to Foucault, Deleuze or Lyotard - it does not culminatein acall
for the abolition of the subjective principle. Rather, Adorno dways
insists that our only option is to ‘use the force of the subject to break
through the deception of constitutive subjectivity’.® In order fully to
understand the reasons for this difference of conclusion, we must turn
to Adorno's account of the relation between concept and object,
universality and particularity, and its opposition to that of Nietzsche.

From the very beginning, Nietzsche's work is haunted by a sense of
the inherent fictionalizing and fetishizing tendencies of language and
conceptual thought. In his early essay 'On Truth and Lies in an
ExtracMora Sense, Nietzsche remarks:

Every word becomes immediately a concept through the fact that it must
sarve not Smply for the absolutdy individudized origind experience, to
which it onves itsbirth, that is to *ay as a reminder, but mugt sraghtawvay
sarve for countless more or less amilar cases, and that means mugt be
meatched to purdy dissmilar cases Evary concept arises through the
equating of what is not the same. {Jeder Begriffentsteht durch Gleic/isetzung des
Nichtgleichen.f®

Throughout Nietzsche's work such remarks on the 'coarseness’ of
language, on the indifference to differences entailed by the use of
concepts, areto befound. 'Just asit iscertain', Nietzsche continues,

that oneledf is never quitelike another, soitiscertainthat the concept lesf is
constructed by an arbitrary dropping of individual differences, through a
forgetting of what differentiates; and this awakens the idea that ihere is
something in nature besides leaves which would be leaf, that isto say an
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original form, according to which dl leaves are woven, drawn, circum-
scribed, coloured, curled, painted, but by clumsy hands, so that no example
emerges correctly and reliably as a true copy of the original form .... The
overlooking of the individual gives us the form, whereas nature knows no
forms and no concepts, and also no species, but only an X, which is
inaccessible and indefinable to us.?®

Itis precisely such aview of the deceptive identity forged by concepts,
as we have seen, which motivates Lyotard's evocation of the ineffably
singular points of intensity which constitute the libidinal band, or
Foucault's reluctant but repeated recourse to an uncapturable pre-
discursive spontaneity - whether under the title of 'madness, 'resist-
ance', or 'the body and its pleasures.

Nietzsche's account of the manner in which real, particular leaves
come to be seen as poor imitations of the concept 'leaf captures
precisely that process which Adorno refers to as ‘'identity-thinking'.
'The immanent dam of the concept’, Adorno writes, 'is its order-
creating invariance over againgt the variation of what is grasped under
it. Thisis denied by the form of the concept, which is "fase" in that
respect.””” However, Adorno does not believe that this situation can be
remedied smply by counterposing the contingent and particul ar to the
universality of concepts. Rather, he argues, the assumption that the
'non-identical’ Ieft behind by the concept is merely an inaccessible and
undefinable X, the bdlief that 'nature knows no forms and no concepts,
isitself the result of the primacy of the universal in identity-thinking.
Adorno's philosophical effort is directed towards moving beyond the
split between bare facticity and conceptual determination, through an
experience of the contradiction which that split itsdf implies. Non-
identity, Adorno suggests, ‘is opague only for identity's clam to be
total'.®Thus,inthel ntroductiontoAgai nst Epistemol ogy(Zur Metakritik
der Erkenntnistheori€), aseriesof critical essayson Husserlian phenom-
enology, Adorno employsthefollowing passagefrom The Twilight of the
Idols to demonstrate that Nietzsche ‘'undervalued what he saw
through':

Formerly, dteration, change, any becoming a al, were taken as proof of
mere appearance, asan indication that there must be something which led
us adtray. Today, conversdy, predsdy insofer as the prejudice of reason
forces usto pogit unity, identity, permanence, substance, causg, thinghood,
being, we see oursdves caught in error, compdled into error.*

Againgt the bent of this text, which is characteristic of both Nietzsche
and his post-structuralist followers, Adorno insists that
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The oppastion of the stable to the chaatic, and the domination of nature,
would never have succeeded without an dement of dability in the
dominated, which would otherwise incessantly give the lie to the subject.
Completdy cadting avay that e ement and locdizing it soldy inthesubject is
no lesshubristhan albsol utizing the schemataof conceptud order . .. .Sheer
chaos, towhich reflective spirit downgrades theworld for the sske of itsown
total power, isjust as much the product of spirit asthe cosmoswhich it sgts
up as an object of reverence.®

Adorno's argument is that pure singularity is itself an abstraction, the
waste-product of identity-thinking.

Two mgjor implications of this position are that the attempt by
post-structuralist thought to isolate singularity will simply boomerang
into another form of abstraction; and that what it mistakes for
immediacy will in fact be highly mediated. These pitfals are clearly
exemplified by Lyotard's working through of the 'philosophy of desire'
in Economie Libidinale. The notion of a libidina band composed of
ephemeral intensities is an attempt to envisage acondition in which, as
Nietzsche putsit, 'no moment would be for the sake of another'. But if
every moment is prized purely for its uniqueness, without reference to
a purpose or a meaning, to a before or an after, without reference to
anything which goes beyond itsdf, then what is enjoyed in each
moment becomes paradoxically and monotonously the same: in
Lyotard's work of the mid-seventies any action, discourse, or aesthetic
structure becomes an equally good - or equaly bad - conveyor of
intensity. Furthermore, Lyotard's own evocations betray his ostensible
intention, snce they make clear that such 'intensities cannot be
reduced to pure cathexis, but are symboalicdly structured, coloured by
remarkably determinate situations:

The dow, light, intent gaze of an eye, then suddenly the heed turns so that
there is nothing left but a profile, Egypt. The slence which sattlesaround
her extendsto great expansesof the libiding band which, it seems belongs
to her body. Those zonesdso aresilent, which meansthat dense, inundating
surges move noisdessly and continudly to "her’ regions, or come from these
regions, down thelength of dopes.”

It is important to note that Adorno does not avoid these difficulties
by espousing aHegelian position. He agrees with Hegel that, asaunity
imposed on particulars, the abstract universal entersinto contradiction
with its own concept - becomes itsef something arbitrary and
particular. But he argues that even Hegel's solution - an immanent,
sdf-redlizing universal - fals to challenge the primacy of the universal
as such. ldentity-thinking, even in its Hegelian form, defeats its own
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purpose, since by reducingwhat isnon-identical in theobject toitsdlf, it
ultimately comes away empty-handed. For Adorno, the experience of
this contradiction sparks off a further movement of reflection, to a
position in which the non-identical is no longer viewed as the isolated
particular which it is forced back into being by identity-thinking. The
particular is now seen as standing in a pattern of relations to other
particulars, a historically sedimented 'constellation’ which defines its
identity. 'What is internal to the non-identical’, Adorno writes, 'is its
relation to what it is not itsdf, and which itsinstituted, frozen identity
withholds from it.... The object opens itsef to a monadological
insstence, which is a consciousness of the constellation in which it
stands . .. .* This consciousness, in its turn, can be expressed only
through a'constellation’' — as opposed to a hierarchical ordering— of
concepts, which are able to generate out of the differential tension
between them an openness to that non-identity of the thing itsdlf,
which would be 'the thing's own identity against its identifications.*
Thereisfor Adorno, in other words, no necessary antagoni sm between
conceptual thought and reality, no inevitable mutual exclusion of
Knowledge and Becoming. The problem is posed not by conceptual
thought as such, but by the assumption of the primacy of the concept,
the delusion that mind lies beyond the total processin which it finds
itsdlf as a moment. The characteristics of reality which post-structural -
ist thought ontologizes are in fact merely the reflection of a historicaly
ohsolete imperiousness of consciousness, alack of equilibrium between
aubject and object. 'What we differentiate’, Adorno writes, ‘will appear
divergent, dissonant, negative forjust as long as the structure of our
consciousness obliges it to strive for unity: as long as its demand for
totality will beits measure of whatever is not identical with it."*

Deconstruction and Negative Dialectics

One way of summarizing the argument so far would be to say that, for
Adorno, the compulsive features of identity are inseparable from its
internal contradictions: identity can become adeguate to its concept
only by acknowledging its own moment of non-identity. In the more
naturalistic of the French thinkers influenced by Nietzsche, however,
thislogicd dimension of the critique of consciousnessisentirely absent.
The ego is portrayed unproblematically as the internally consistent
excluder of the spontaneity and particularity of impulse, with the
consequence that opposition can only take the form of a self-defeating
jump from the 'unity’ of self-consciousness to the dispersal of intensi-
ties, or from the Oedipalized subject to a metaphysics of 'desiring
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machines. In the work of Jacques Derrida, by contrast, acomplemen-
tary one-sidedness occurs: the naturalistic dimension of Nietzsche's
thought is dmost entirely excluded in favour of an exploration of the
contradictions implicit in the notion of pure self-identity. Derrida, in
other words, shares a penchant for dialectics with Adorno, is sensitive
to the unexpected waysin which philosophical oppositesdide intoone
another, but fals to link this concern with an account of the
natural-historical genesis of the sdf.

Theimplications of this failure can perhaps best be highlighted by
comparing Adorno's and Derrida's critiques of Husserlian phenomen-
ology. Like Merleau-Ponty, whose account of the relation between
consciousness and nature bears many &ffinities to his own, Adorno
contests the very possibility of Husserl's transcendental reduction:

The idedig may wdl cdl the conditions of posshility of the life of
consciousnesswhich have been abstracted out transcendental — they refer
back toadeterminate, to some factua’ consciouslife. They arenot vdid 'in
themselves.... The drictest concept of the transcendental cannot release
itsalf fromitsinterdependencewiththefactutn?®

It is important to note, however, that Adorno speaks of 'interdepen-
dence’: he by no means wishes to effect an empiricist or naturalistic
reduction of consciousness. Rather, his argument is smply that 'the
mind's moment of non-being is so intertwined with existence, that to
pick it out neatly would be die same as to objectify and fasfy it'.*
Adorno, asamaterialist, argues for the anchoring of consciousness in
nature, while resisting any attempt to collapse the diaectic of subject
and object into a metaphysical monism.

In Derridas thought, however, the possibility of the transcendental
reduction is never questioned as such. Rather, deconstruction incor-
porates the transcendental perspective, in an operation which Derrida
terms ‘erasure, but which — in its simultaneous cancellation and
conservation — isclose to a Hegelian Aufliebung. Thusin Of Gramma-
tology Derrida suggests that there is a 'short-of and a beyond of
transcendental criticism', and that therefore 'the value of the tran-
scendental arche must make its necessity felt before letting itself be
erased’. ¥ What this operation implies for Derrida is not the insistence
on an irreducible break between facticity and the transcendental,
which metaphysics has dways dreamed of overcoming, but rather a
'reduction of the reduction’, a shift to the level of what he explicitly
terms an 'ultra-transcendental text*. For Derrida the incoherence of
the concept of self-presence on which Husserl's theory of transcenden-
tal subjectivity is based reveals that the transcendental subject and its
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objects, along with the other characteristic oppositions of metaphysical
thought, are in some sense - which he finds rather uncomfortable to
expound — the 'effects of a higher principle of non-identity for which
hismost common nameis'differance’. Theresultisafinal philosophical
position remarkably reminiscent of pre-Hegelian idealism. Since
absolute difference, lacking dl determinacy, is indistinguishable from
absolute identity, Derrida's evocations of a trace which is 'origin of al
repetition, origin of idedity . . . not more ideal than real, not more
intdligible than sensible, not more a transparent signification than an
opaque energy’,® provide perhaps the closest twentieth-century
parallel tothel dentitdtsphil osophieoftheyounger Schelling.

It appears, therefore, that Derrida's attempt to develop a critique of
the self-identical subject which eschews any naturalistic moment results
inaposition no more plausible that Lyotard's monistic metaphysics of
libido. Although Adorno did not live long enough to confront
Derrida's position directly, hislikely response to current comparisons
and inter-assimilations of deconstruction and negative dialectics can be
deduced from the critique of Heidegger's thought - undoubtedly the
central influence on Derrida— which threadsitsway through hiswork.
Heidegger is correct to suggest that there is 'more’ to entities than
smply their status as objects of consciousness, but—in Adorno'sview -
by treating this 'more’ under the heading of 'Being' he transforms it
into a self-defeating hypostatization:

By making what philosophy cannot express an immediate theme, Heideg-
ger dams philosophy up, to the point of a revocation of consciousness. By
way of punishment, the springwhich, according to hisconception, isburied,
and which he would like to uncover, dries up far more pitifully than the
insight of philosophy, which was destroyed in vain, and which inclined
towards the inexpressible through its mediations.*

For Adorno, whatever experience the word 'Being' may convey can be
expressed only through a congtdllation of entities, whereas in Heideg-
ger's philosophy the irreducibility of a relation is itsdf transformed
into an ultimate. In the evocation of a Being which transcends the
ubject—abject distinction, 'the moment of mediation becomes isolated
and thereby immediate. However, mediation can be hypostatized just
as little as the subject and object poles; it is only vaid in their
constellation. Mediation is mediated by what it mediates.*® Mutatis
mutandis, one could dso argue that Derridean differance is necessarily
differentiated by what it differentiates. While it istrue that nature and
culture, signified and signifier, object and subject would be nothing
without the difference between them, thisis not sufficient to ensure the
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logical priority of non-identity over identity whichiscrucial to Derrida’'s
whole philosophical stance. The distinction between his position,
according to which 'subjectivity — like objectivity — is an effect of
differance, an effect inscribed in a system of differance’,* and that of
Adorno, is clearly revealed by the following passage from Negative

Dialectics:

The polarity of subject and object can easily be taken, for its part, as an
undialectica) structure within which all dialectics takes place. But both
concepts are categories which originate in reflection, formulas for some-
thing which is not to be unified; nothing positive, not primary states of
affairs, but negative throughout. Nonetheless, the difference of subject and
object is not to be negated in its turn. They are neither an ultimate duality,
nor is an ultimate unity hidden behind them. They congtitute each other as
much as - through such constitution - they separate out from each other.*?

TheMirror and the Spell

By thispointitwill be clear that the frequent attempt of post-structural-
ig thinkers, and of literary and politicdl commentators influenced by
post-structuralism, to oppose the Nietzschean critique of identity to the
coercive totalizations of diaectical thought is beset with intractable
difficulties. Adorno, no less than recent French thought, criticizes
Hegel's didectic as being in many ways the most insidious, most
ineluctable form of identity-thinking. Yet, at the sametime, his deeply
dialectical sensihility perceives the sdlf-defeating dynamic of a blunt
prioritization of particularity, diversity, and non-identity. The dissol-
ution of the reflective unity of the sdf in Deleuze or Lyotard leads only
to the indifference of boundless flux, or to the monotonous repetition
of intensity; while in Derrida's work thejettisoning of the materialist
balast of the Nietzschean and Freudian critique of consciousness
results in the installation of differance as the principle of a new kind of
first philosophy'. For Adorno, by contrast, non-identity cannot be
respected by abandoning completely the principle of identity. 'To
define identity as the correspondence of the thing-in-itself to its
concept', hewrites,

ishubris; buttheideal of identity must not smply bediscarded. Livingin the
rebuke that the thing is not identical with the concept is the concept's
longing to become identical with the thing. This is how the sense of
non-identity contains identity. The supposition of identity is indeed the
ideological element of pure thought, al theway through to formal logic; but
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hidden in it is dso the truth moment of ideology, the pledge that there
should be no contradiction, no antagonism.*®

Bearing thisargument in mind, we are now perhaps in a position to
return with more insight to the Borges story with which we began. It
will aready be apparent that the tale of the subduing of the
mirror-animals can be interpreted in terms not only of the libidinal
critique of consciousness, but aso of the 'Didectic of Enlightenment’
which was first formulated by Horkheimer and Adorno during the
early 1940s, and which continues to underpin Negative Dialectics and
Aesthetic Theory. The humanization of thedrives, represented by the
transformation of the animals into reflections, does indeed result in a
kind of mastery by the ego. But this mastery is bought at the price of a
terrible isolation: in Negative Dialectics Adorno returns repeatedly to
the pathos of a sdf helplesdy confined within the circle of its own
immanence, unable to make contact with anything external which does
not turn out to be smply its own reflection. The need to break out of
thisisolation generates atension at the heart of subjectivity itsdf, which
post-structuralism, in general, is reluctant or unableto recognize. This
inadequacy suggeststhat there might be substantive aspects of the story
which Lyotard has failed to account for in hisinterpretation.

Firstly, Lyotard describes the banishment and punishment of the
animals as a simple act of force, of repression and containment,
whereas Borges describesthe Emperor as employing his'magic arts', as
putting the animals under a spell. Significantly, the concept of a spell
plays an important role in Adorno's philosophy; since enchantment
can congtitute a peculiarly intangible and non-apparent form of
coercion, to speak of a el suggests a state of compulsive selfhood in
which actions are smultaneoudy autonomous and heteronomous,
accompanied by exaggerated subjective illusions of autonomy, but
carried out by subjects nevertheless. The metaphor of the spell, in
other words, captures both the repressive and enabling features of
processes of socidization, which are portrayed as an aspect of the
human conquest of nature in the interests of self-preservation. As
Adornowritesin NegativeDialectics, 'The spell isthe subjective form of
the world spirit, the internal reinforcement of its primacy over the
external processes of life'* In the later Critical Theory of Habermas,
this parallelism of the instrumental domination of outer nature and the
repression of inner nature will be contested. Habermas will avoid
Adorno's implication that emancipation from nature entails the
closing-down of dl communicative sengtivity by attributing socidiz-
ation and instrumental action to categoricaly distinct dimensions of
historical development. Nevertheless, aready in its Adornian version,
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the Criticd Theory position has a distinct advantage over that of the
post-structuralists; for while figures such as Lyotard force themselves
into acorner, where they can only denounce the dominance of the ego
as an arbitrary coercion which should be abolished (whether it could is
somewhat more problematic), Adorno perceives that compulsive
identity, the sacrifice of the moment for the future, was necessary at a
certain stage of history, in order for human beings to liberate
themselves from blind subjugation to nature. To this extent such
identity already contains a moment of freedom. Accordingly, the ‘spell
of selfhood' cannot be seen simply as an extension of natural coercion;
rather, itisan illuson which could, in principle, be reflectively broken
through by the subject which it generates—although the full realization
of this process would be inseparable from a transformation of socia
relations. Furthermore, the result of such abreakthrough would not be
the self-defeating inrush of the 'fluid and lethal powers which Lyotard
describes, but rather atrue identity—one which would be permeable to
its own non-identical moment. One of the mgjor differences between
post-structuralism and Critical Theory is summarized in Adorno's
contention that ‘even when we merely limit the subject, we put an end
to its power'.*

This brings us to a second point. Lyotard describes the mirror-
animals as 'monsters, but Borges specifies that the people of Canton
believe the creature of the mirror to be a fish, 'a shifting and shining
creature that nobody has ever caught'; whilein Y unnan it isbelieved to
be atiger. In Adorno's thought it is under this double aspect that the
non-identical appears to identity-thinking: on the one hand as some-
thing of tantalizing beauty which perpetually eludes our grasp, on the
other as something menacing and uncontrollable, menacing precisely
because of our inordinate need to control it. Yet we cannot enter into
relation with this creature, either by smashing the mirror (the solution
of the'philosophersof desire'), or by claiming— as does Derrida— that
both the human world and the reflected world are merely effects
generated by its invisible surface. Rather, the only way to achieve this
relation is to revoke the spell cast by the Emperor on the animals -
which isalso, as we have seen, a pell cast on himself.

It would not do to conclude, however, without stressing an import-
ant distinction between the lesson of Borges's tale and the philosophi-
cd position of Adorno. The story does contain an evocation of Utopia,
but Borges setsthisin adistant, irrecoverable past. 'In legendary times,
he tells us, 'the world of mirrors and the world of men were not. . . cut
off from each other. They were, besides, quite different; neither
beings nor colours nor shapes were the same. Both kingdoms, the
specular and the human, lived in harmony; you could come and go
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through mirrors.' In Borgessversion thisinitial accord is broken by an
unexplained onslaught of nature, temporarily repulsed by human-
kind, but destined to triumph in the end: 'a day will come when the
magic el will be shaken off, and this time the animals ‘will not be
defeated’. Adorno does not deny the possibility of such a calamitous
conclusion to history: the 'clatter of weapons from 'the depths of
mirrors," which some believe will precede the fina invasion, will
undoubtedly sound, to our late-twentieth-century ears, like a four-
minute nuclear warning. But Adorno does contest that such aterminus
is inevitable. Our higorica dilemma condsts in the fact that the
essential material preconditions for a reconciliation between human
beings, and between humanity and nature, could only have been
installed by a history of domination and sdf-coercion which has now
built up an amost unstoppable momentum. As Adorno writes in
Negative Dialectics 'since self-preservation has been precarious and
difficult for eons, the power of itsinstrument, the ego drives, remains
al but irresigtible even after technology has virtualy made sdf-
preservation easy'.* To pine for aprelapsarian harmony, in the face of
this dilemma, is merely to fdl resignedly into conservative illusion.
Nevertheless, Borges's evocation of a state of peaceful interchange
between the human and the mirror worlds provides afitting image for
that affinity without identity, and difference without domination —
rather than coercive unity - which Adorno beievesto beimplied by the
pledge that there should be 'no contradiction, no antagonism'.
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The Critique of Instrumental
Reason
Seyla Benhabib

Members and &ffiliates of the Institut fur Sozialforschung, Max
Horkheimer, Theodor Adorno, Herbert Marcuse, Leo Lowenthal,
Friedrich Pollock, and Walter Benjamin, developed their theory at a
time when the disillusionment with the first experiment of socialism
in the Soviet Union, and especidly the experiences of European
Fasciam and the destruction of European Jewry, had blocked off all
hopes for a revolutionary transformation of capitalism from within.*
Critical theory was confronted with the task of thinking the 'radically
other'.

In his 1971 Forewoid to Martin Jay's The Dialectical Imagination,
Horkheimer wrote: "'The appeal to an entirely other [einganz Anderes]
than this world had primarily socia-philosophical impetus. . . . The
hope that earthly terror does not possess the last word is, to be sure, a
non-scientific wish'? Here Horkheimer is drawing a distinction be-
tween philosophical and scientific truth, and ascribing to philosophy
the task of thinking 'the entirely other'. In response to the discussion
generatedintheZeitschriftfur Sozial for schungbythe 1937 publication of
Horkheimer's'Traditional and Critical Theory' essay, Marcuse formu-
lates this point even more poignantly:

When truth is not realizable within the existent socid order, for the latter it
simply assumes the character of Utopia. . . . Such transcendence speaks not
againgt, but for truth. The Utopian element was for a long time in
philosophy the only progressive factor: like theconstitution of the best state,
of the mogt intense pleasure, of perfect happiness, of eternal peace. ... In
critical theory, obstinance will be maintained as a genuine quality of
philosophical thought.®

66
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Neither formulation captures adequately that unique blend of
philosophical reflection and socid-scientific research known as 'critica
theory' which members of the Frankfurt School developed in the
1930s.* Applying 'historical materialism to itself (Korsch), they were
able to analyse the historical conditions of the possbility of Marxian
political economy, and werethus confronted with thetask of articulating
a 'critical theory of the transition' from liberal-market capitalism to a
new socid formation which they ambiguously named 'state capitalism'.
Their efforts altered the very meaning of Marxian socid criticism, and
of the critique of ideologies.

[...]

1. From theCritique of Palitical Economytothe
Critique of Instrumental Reason

The evolution of the research programme of the Institut fur
Sozidforschung can be divided into three separate phases: the
‘interdisciplinary materialism' phase of 1932—37, the ‘critical theory’
approach of 1937—40. and the 'critique of instrumental reason'
characterizing the period from 1940 to 1945.% Each of these shifts takes
place in the wake of the historical experiences of thisturbulent period:
the prospects of the working-class movement in the Weimar Republic,
the appraisal of the socid structure of the Soviet Union, and theanalysis
of Fasciam give rise to fundamental shifts in theory. These develop-
ments lead to reformulations in the self-understanding of critical
theory: the relation between theory and practice, between the subjects
and addressees of the theory, are redefined, while the interdependence
of philosophy and the sciences, critical theory and Marxism, are
reconceptualized.

The 1937 essay on 'Traditional and Critical Theory' waswrittenin a
period when the defeat of the German working-class movement and of
its parties by Fascism appeared complete, and when the open Stalinist
terror and the ensuing 'purges' in the Soviet power apparatus had
destroyed dl illusons concerning this first experiment of socialism.
These experiences were reflected in a reformulation of the theory-
practice relation, as well as in a fundamental redefinition of the
addressees of the theory.

Wheress in the period preceding 1937, truth was defined as 'a
moment of correct praxis,® which none the less had to be distinguished
from immediate political success, in 'Traditional ?nd Critical Theory'
the relation between theoretical truth and the political praxis of specific
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socid groups begins to appear increasingly remote. In 1934 Hork-
heimer could ill write:

The vdue of atheory is decided by its relaionship to the tasks, which are
takenup[inAngriff genommen] a definitehistorical momentsby themost
progressve sodd forces. And this vaue does not have immediate vdidity
for dl of mankind, but a first merdy for the group interested in this task.
That in many cases, thought has truly estranged itsdf from the questionsof
struggling humanity, justifies, anong other things, the mistrust against the
intellectuds. ... So this charge againg the apparently non-committed
[unbedingte] intdligentsa ... isinsofar correct, as this free-floatingness

[ Beziehungsbsigkeit] ofthoughtdoesnotrrmwfreedaﬂof i udgement buta
lack of control on the part of thinking with respect toitsown motives.”

In Traditional and Critica Theory', by contrast, Horkheimer em-
phasi zes not thecommonality of goals, but the possible conflict 'between
the advanced sectors of the class and the individualswho speak out the
truth concerning it, as wel as the conflict between the most advanced
sectors with their theoreticians and the rest of the class.® The unity of
socid forceswhich promiseliberation isaconflictual one. In place of an
alliance with the progressive forcesin society, in relation to whose tasks
the 'value' of the theory would be determined, Horkheimer now
emphasizes the vaue of the critica attitude of the thinker whose
relation to such socid forces is seen as one of potential conflict and
aggressive critique. "Thistruth becomesclearly evident in the person of
the theoretician: he exercises an aggressive critique against the
conscious gpologists of the status quo but also against dlstractlng,
conformist, or Utopian tendencies within his own household.” Be-
tween the theory of society with emancipatory intent and the empirical
consciousness of the socid class or group who would be the agents of
emancipatory transformation, there is no necessary convergence.

In 'Philosophy and Critical Theory', written in response to the
discussion generated by Horkheimer's essay, Marcuse expresses the
existential situation which isolates and forces the intellectual 'back
upon himsef:

What then, when the devel opments outlined by the theory do not take place,
when the forces which should have led to the transformation are pushed
back and appear to be defeated? The truth of the theory isthereby so little
contradicted, that ingtead it appearsin anew light and illuminates new sides
and partsof itsagject. . . . The changing function of the theory in the new
stuaion gves it the character of critical theory' in amore poignant sense

"This changing function of theory' signas the growing gap between the
critica truth of Maxism and the empirical consciousness of the
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proletariat, which the theory none the less continues to designate asthe
objective agent of the future transformation of society.

Horkheimer maintains that the Marxian critica theory of society has
continued to be a philosophical discipline even when it engagesin the
critique of the economy; he names the three aspects which constitute
the "philosophical moment' of the critique of political economy. First,
the critique of political economy shows the 'transformation of the
concepts which dominate the economy into their opposites.” Second,
critiqueis not identical with itsobject. Thecritique of palitical economy
does not reify the economy. It defends 'the materialist concept of the
free, self-determining society, while retaining from idedism the
conviction that men have other possihilities than to lose themsalves to
the status quo or to accumulate power and profit'.”? Third, the critique
of political economy regards the tendencies of society as awhole and
portrays 'the historical movement of the period which is approaching
its end\'s Horkhei mer names these the 'philosophical moments' in the
critique of politica economy, for each conceptual procedure ams at
more than the empirical comprehension of the given lawvs and
structures of society, andjudges and analyses what is in the light of a
normative standard, namely, the 'realization of the free devel opment
of individuals through the rational constitution of society. For
Horkheimer, it is the critique of the given in the name of a
Utopian-normative standard that constitutes the legacy of philosophy.

[..]

1. With the claim that the critique of politica economy shows the
'transformation of the concepts which dominate the economy into
their opposites, Horkheimer draws attention to the following aspect of
Marx's procedure: beginning with the accepted definitions of the
categories used by political economy, Marx shows how theseturn into
their opposites. Marx does notjuxtapose his own standards to those
used by palitica economy, but through an internal exposition and
deepening of the available results of politica economy, he shows that
these concepts are self-contradictory. This means that when their
logicd implications are thought through to their end, these concepts
fal to explain the capitalist mode of production. The categories of
politica economy are measured against their own content, that is,
against the phenomenon which they intend to explain, and are shown
to be inadequate in this regard. This aspect of Marx's procedure may
be named immanent 'categorial critique'.

2. Thepurposeof defetishizingcritiqueisto show that the sodid reality
of capitalism necessarily presents itsdf to individuals in a mystified
form. Spontaneous, everyday consciousness, no less than the discourse
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of classical palitical economy, proceeds from the assumption that socid
reality is an objective, law-governed, nature-like sphere. Neither the
socid relations nor the human activities which give rise to this appear-
ance of a nature-like objectivity are taken into account. 'The materialist
concept of a free, self-determining society* emphasized by Hork-
heimer*ispossible only onthe assumption that individuals are thecon-
stitutive subjects of their socia world. Rather than 'losing themselvesin
the statusquo', they can reappropriate this social reality and shapeitin
such away asto make it correspond to human potentials. The ‘idealist
conviction that men have this possibility'® is demonstrated for Hork-
heimer by Marx’s procedure of defetishizing critique. In this sense cri-
tique is not identical with its object domain — political economy. By
analysing the socia constitution of this object domain and its historical
transitoriness, it also bringsto light the contradictory tendencieswithin
it which point towards its transcendence. The critique of political econ-
omy aims at a mode of socia existencefreed from the domination of the
economy.

3. The Marxian critique of capitalism exposes the internal contra-
dictions and dysfunctionalities of the system in order to show how and
why these give rise to oppositional demands and struggles which
cannot be satisfied by the present. Critical theory diagnoses socia crises
such asto enable and encourage future socia transformation. As Hor-
kheimer formulatesit: 'Of central importance hereis not so much what
remains unchanged as the historical movement of the period which is
now approachingitsend."® Headds: 'The economy is thefirst cause of
wretchedness, and critique, theoretical and practical, must address
itself primarily toit.*” Yet 'historical change does not leave untouched
the relations between the spheres of culture. . . . Isolated economic
data will therefore not provide the standard by which the human com-
munity[ Gemei nschaft] istobejudged'.*®

Although Horkheimer and Marcuse, the co-author of the epilogue
to "Traditional and Critical Theory’, perceive 'the economy to be the
first causeof wretchedness, they arewell aware of the fact that an econ-
omic crises theory alone is no longer sufficient to analyse the contra-
dictions of the period between the two world wars; second, as historical
change has a cultural dimension, crisis phenomenawill not be experi-
enced merely as economic dysfunctionalities, but also as lived crises.

Cultural and psychological relations are already singled out as domains
in which individuals live through the crises generated by the economy.
Although caused by the economy, these phenomena are not economic
in nature. As their early efforts to integrate Erich Fromm'’s psycho-
analytic studies into the research programme of the Institute show.
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Horkheimer and his co-workers arewell aware of the need todevelop a
new socia suentlflc crisis theory to deal with the higtorical events
confronting them.*®

This brief analysis of Horkheimer's 1937 essay and the epilogue on
'Philosophy and Critical Theory' co-authored with Marcuse revedsthe
unresolved tension in these formulations: on the one hand, it is ac-
knowledged not only that there is no convergence between the stand-
point of the theorist and that of working-class movements, but, in fact,
that there is an ever-widening gap. Although critical theory names
certain sectors of theworking classits 'addressees, thelatter are viewed
less and less as an empirical socia group; increasingly, al individuals
who share a 'critical sense' are designated as the addressees of the
theory. On the other hand, Horkheimer holds fast to the critique of
political economy as aresearch paradigm and insists upon the emanci-
patory interestsinherent in this kind of critique.

The precarious balance that Horkheimer brilliantly sustains in his
"Traditional and Critical Theory' essay is upset by historica develop-
ments. In view of the redlities of World War 11, the entire Marxian
paradigm of the critique of politica economy is thrown into question.
The paradigm shift from ‘critical theory' to the 'critique of instrumen-
tal reason' occurs when this increasing cleavage between theory and
practice, between the subjects and potential addressees of the theory,
leads to a fundamental questioning of the critique of political economy
itsdf. The transformation in the nature of liberal capitalisn between
the two world wars and the consequences of this for the Marxian
critique of political economy are developed by Friedrich Pallock in an
article published in the lagt issue of the Institute'sjournal, now ap-
pearingasStudiesinPhilosophyandSocial Science.

In 'State Capitalism: Its Possbilities and Limitations, Pollock de-
scribes the transformations in the structure of political economy that
have occurred in Western societies since the end of the First World War
as 'transitional processes transforming private capitalism into state
capitalism'. % Pollock adds:

the dosest gpproach to the totditarian form of the latter has been made in
Nationd Soadis Germany. Theoreticdly, the totditarian fom of date
capitaism is not the only possible resuilt of the present form of transform-
aion. Itis eader, however, to congruct amodd for it than for the demo-
craicform of gate CSDItdISﬂ towhich our experience givesusfav dues.”

Theterm 'state capitalism' indicatesthat thisformation is 'the successor
of private capitalism, that the state assumes important functions of the
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private capitalist, thatgrofit interests gill play a significant role, and
that it is not socialism'.

State capitalism radicaly transforms the functions of the market.
The market no longer acts as the co-ordinator of production and
distribution. This function is now assumed by a system of direct
controls. 'Freedom of trade, enterprise and labor are subject to
governmenta interference to such a degree that they are practicaly
abolished. With the autonomous market the so-called economic laws dis-
appear.'® If free trade, enterprise, and freedom to sdll one's labour-
power — in short, the exchange market — are becoming a thing of the
past, then the critique of theemergent socia and political order can no
longer take the form of the critique of political economy. First, the
institutional structureof thisnew socia order can nolonger bedefinedin
relation to the laws of the marketplace, and to the impersonal
administration of therule of law by the state. The increasing etatization
of society, and the new prerogatives of the state, create institutional
structures whose sociologicd significance requires new categories of
analysis besides those of politicd economy.? Second, if with the
‘autonomous market' the so-caled economic laws disappear as well,
then the dynamics and crisis potentials of the new socid order cannot
be presented as contradictions immanent in the functioning of the
economy alone.”® Under state capitalism, economic crises are either
suspended or transformed. Third, if freedom of exchange in the
marketplace once actudized the normative ideals of liberal bourgeois
society - individudism, freedom, and equality - with the dis
appearance of the market behind a sysem of direct controls, the
normative ideals of liberaism also disappear. The critique of political
economy alone can no longer offer accessto the institutional structure,
normative ideologies, and criss potentials of the new socid order.

The Marxian critique of political economy was at the same time a
critique of the capitalist socid formation as a whole. In the period of
liberal capitalism, acritique of thissocia formation could be presented
via a critique of political economy for two reasons: first, according to
Marx, socid relations of production defined the ingtitutional backbone
of liberal capitalism by legitimizing a certain pattern of the distribution
of wealth, power, and authority in the society. Under capitalism, the
economy was not only ‘disembedded’ from the restraints of the socid
and political domain, but this'disembedded economy" in turn provided
the mechanism for the redistribution of socid power and privilege.
Second, exchange relationsin the capitalist market supplied normative
legitimation for this society to the extent that ensuing differentials of
socid power and privilege were viewed as consequences of the activities
of freely contracting individuals. The 'autonomous market' embodied
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the ideals of freedom, consent, and individualism which provided the
legitimation of this socia order. 'With the disappearance of the auton-
omous market', as hypothesized by Pollock, the critique of politica
economy can no longer serve asthe basisfor a critique of the new socid
formation.

To put it differently, a critical social theory of state capitalism cannot be a
critique of the political economy of state capitalism, for two reasons: with the
disappearance of the autonomous market under a system of direct
state controls, the socid distribution of wealth, power, and authority
becomes 'politicized'. This distribution is no longer a consequence of
the laws of the market but of palitical directives. To analyse the socid
structure of state capitalism, one needs not a political economy but a
political sociology. With the 'politicization’ of the once autonomous
market, the normative ideals and ideological foundations of libera
capitalism are also transformed. The forms of legitimation in state
capitalism need to be analysed anew: with the decline of the auton-
omous market, the 'rule of law' also declines; liberalism istransformed
into political authoritarianism and eventually into totalitarianism.”

Thecore of what has come to be known as the ‘critical socia theory of
the Frankfurt School' in the English-speaking world since the late
1960s is this analysis of the transformation of liberal nineteenth-
century capit